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Letter from the Editor 
 
 
Greetings, Dear Readers! 
 
The publication of this edition, the 

fourth, of our Christus Cultura: The 
Journal of Christianity in the Social 
Sciences continues our history of 
highlighting the scholarly work of our 
colleagues at Evangelical Christian 
universities. We sincerely thank each 
contributor whose valuable work has 
made this publication possible. 

Many interesting issues concerning 
the intersection of the Christian faith and 
the social sciences are addressed in this 
new edition. There are scholarly articles 
on such subjects as ancient and recent 
history, as well as marriage, the family, 
and Christian perspectives on criminal 
justice. It is our sincere hope that readers 
find these articles just as stimulating as 
the editors did.  
 Looking back over the past year, 
Christian scholars at Evangelical 
institutions—along with all of our 
brother and sisters around the world— 
have continued to face uncertainties 
about the future and trials in our 
personal lives. The lingering effects of 
the Covid-19 Pandemic, along with 
renewed aggression in Europe as seen in 
the ongoing Russia-Ukraine conflict, 
should lead us to take time to pause—to 
reflect on our deep dependence on our 
Lord and to place our complete trust in 
Him. 

We would all do well to remember 
the words that King David wrote in the 

Psalms: “When I am afraid, I put my 
trust in you (56:3).” Indeed, placing one’s 
faith in a maximally excellent, all-
powerful, all-knowing God remains the 
source of comfort and joy in life. This 
was true thousands of years ago, and it 
continues to ring true today. 

Similarly, we might heed the wise 
advice of the Apostle Peter. Despite 
being a vulnerable man with insecurities 
like us all, he was the rock upon whom 
Christ chose to build his church. Infused 
with the power of the Holy Spirit at 
Pentecost and thereafter, he worked 
tirelessly to spread the Good News. In 
the Bible, Peter writes, “Cast all your 
anxieties on Him, because he cares for 
you” (1 Peter 5:7). That Him, of course, 
is Christ, and it is our hope that you will 
come to know him and love him more 
and more with each and every passing 
day. 

 
 
 
 
 

In Christ, 
 

Charlie Carter 
Shorter University 

 
April 23, 2022 
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A Study of J. Frank Norris: 
His Teachings before and 

during World War II 
 

By David T. Crum 
 

Truett McConnell University 
 
 

Introduction 
J. Frank Norris was considered one the 
leading fundamentalist in the 1930s-1940s. 
This was evident as Norris held the pulpit at 
two different churches in two states (Texas 
and Michigan). Studying World War II from 
the lens of a leading Baptist pastor provides a 
unique perspective. Norris' teachings were 
                                                                            

1 Southern Baptist Historical Library and 
Archives, “J. Frank Norris Collection,” Southern 
Baptist Historical Library and Archives, July 2012, 
http://www.sbhla.org/downloads/124.pdf (accessed 
January 2022). 

2 Ibid. 
3 Ibid. 
 4. J. Frank Norris, “The Jew in History,” 

Baptist Basics, 1933, 

connected to prophecies, eschatology, and 
overall, Christian living. This study examines 
the teachings of Norris before and during the 
period of the Second World War. Through 
studying his sermons and speeches, it is clear 
that Norris felt something unique was 
occurring worldwide. The laymen during his 
time and the reader today have the opportunity 
to understand his pre-millennial views and the 
ongoing tension overseas.  
 
The Jew in History 

Norris was revered within much of the 
Baptist Community. He was a graduate of 
Baylor University and the Southern Baptist 
Theological Seminary.1 Furthermore, he was 
credited with assisting in the creation and 
development of the Southern Baptist 
Convention's Southwestern Baptist 
Theological Seminary.2 There he served on a 
committee as a trustee while pastoring his 
First Baptist Church in Fort Worth, Texas, and 
Temple Baptist Church in Detroit, Michigan.3 

In 1933, Norris visited Texas’ Jews in 
their synagogue.4 The pastor was adamant that 
Jews played a historical role in past and future 
events. Addressing the antisemitic behavior 
seen across the globe, Norris vehemently 
condemned such rhetoric.5 He thoroughly 
discussed the Jews' history, explaining that 
they "were a unique people group."6 Norris 
went as far as teaching that "the existence of 
Jews was an apologetic tool for the reality of 
God."7 He stated the following: 

If you want to understand the Bible, 
you study God's dealing with the Jews. 
He is the key that unlocks four things-
first, the mysteries of divine revelation 

https://www.baptistbasics.org/baptists/j-frank-
norris/the-jew-in-history/ (accessed January 2022). 
 

5. Norris, “The Jew in History.” 
6. Ibid. 

7. Ibid.  
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in both the Old and the New 
Testament. This book written by the 
Jew, inspired by God. You cannot 
understand his purpose in this world 
unless you understand His purpose in 
dealing with and through the Jew.8 

Jerusalem was a significant location in 
history and the events to come. God protected 
the Jews. Whether the Jew knew this or not, 
they were a unique group of people around the 
globe. Norris argued that God worked 
mysteriously in the modern-day Jew. He went 
as far as to say: 

I will tell you what you do-you go to 
persecuting him and you are digging 
your own grave. He isn't going to 
bother you, no-he isn't going to fight 
back. No-he won't burn your house 
down; he won't shoot you in the back-
no-no danger of that; he isn't going to 
do that – but you lay your hand on him 
and God will put His curse upon you – 
that is what he says – I will bless them 
that bless thee and curse him that 
curses thee.9 
 
In 1933, the world faced uncertainty. 

From the lens of Norris, the future events of 
WWII made complete sense when utilizing 
Scripture to explain the chaos to come. It was 
simple – the Jews were a distinct group of 
people. They were often persecuted and even 
massacred but, strangely, always remained 
strong and separate from the rest of the world. 
Towards the end of his speech, Norris 
predicted an alliance between "Anglos and the 
Jewish race."10 Citing Ezekiel 38:13-14, he 

                                                                            
8. Ibid. 
9. Ibid.  
10. J. Frank Norris, “The Jew in History.”  
11. Ibid.  
12. J. Frank Norris, “The Coming of the Lord 

Draweth Nigh,” Baptist Basics, 1933, 
https://www.baptistbasics.org/baptists/j-frank-norris/ 
(accessed January 2022). 

mentioned that the Soviets and "Bolshevism" 
were a future threat.11  
 
Russian Bolshevism and its Relation to the 
Second Coming of Christ 

In an evening service in 1933, Norris 
preached the Second Coming of Christ could 
connect to the ongoing threat of Russian 
Bolshevism.12 In anticipation of the "Return of 
Christ," Norris believed that "it was 
prophesied that faith would almost leave the 
world"13 To support the Scripture, he shared 
that "70,000 out of 120,000 churches had 
already closed down in Russia."14 

The pre-millennialist understood the 
current events and future days through the 
"Tribulation Period." This period, known as “a 
dark time,” was a sign of the end of times and 
the return of Jesus Christ.15 Quoting Isaiah, he 
shared: 

The earth is utterly broken down, the 
earth is clean dissolved, the earth is 
moved exceedingly. The earth shall 
reel to and fro like a drunkard and 
shall be removed like a cottage; and 
the transgression thereof shall be 
heavy upon it; and it shall fall, and not 
rise again. What a picture of toppling 
governments this hour! What a picture 
of the wisdom of man of this hour! 
What a picture of the social rottenness 
of this hour!16 
 
Furthermore, a central theme of the 

night was the prophecy on how currency 
would lose its value. In Russia, Germany, and 
China an economic disaster was already 
occurring.17 This was, in large part, due to the 
aftermath of the Great War. Norris further 

13. Ibid.  
14. Ibid.  
15. Millard Erickson, The Concise Dictionary 

of Christian Theology (Wheaton: Crossway, 2001), 
204. 

16. Norris, “The Coming of the Lord Draweth 
Nigh.” 

17. Ibid. 
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predicted three nations (England, America, 
and the Jews) would stand together against the 
rise of the Soviets.18 Norris challenged his 
congregation to read Ezekiel 38, "Friends, 
read your Bible, read your Bible. The same 
Bible that tells us what is going to happen tells 
us what is going to be the outcome."19 

The congregation needed to prepare 
for the future. Norris asserted that God's Word 
was the foundation of such events. The 
Russians had embraced atheism and remained 
a foe to liberty-loving Americans. The Jews 
were still displaced and looking for a home. 
Tensions growing across the globe made sense 
from a pre-millennialists view – peace would 
be from God alone. 
 
The Battle of Armageddon 

The Battle of Armageddon was a 
crucial part of Scripture for Norris and like-
minded Christians. In a sermon focused 
entirely on this "upcoming conflict," Norris 
submitted five questions and answers to his 
congregation: 

1. When will it be fought? 
2. Where will it be fought? 
3. What is the issue or the 

cause of the battle? 
4. Who will be the leaders of 

the contending forces? 
5. What will be the 

outcome?20 

Norris admitted that "he had no idea 
on the first question."21 However, he explained 
how people need to be ready for the return of 
Jesus Christ. The return of Christ was the 
answer to the first prompt. Yet, unlike some 
                                                                            

18. Norris, “The Coming of the Lord Draweth 
Nigh.” 

19. Ibid.  
20. J. Frank Norris, "The Battle of 

Armageddon,” Baptist Basics, 1933, 
https://www.baptistbasics.org/baptists/j-frank-
norris/the-battle-of-armageddon/ (accessed January 
2022). 

other leaders, he respectfully refused to 
predict a specific period in which Jesus would 
return.  

Regarding question two, the answer 
was simple. The battle was to take place in 
Palestine. Paying careful attention to 
Zechariah 14:1-3, Norris explained that "all 
nations of the world" focused on Jerusalem.22 

On the cause of the battle, he preached, "The 
cause is the conquest of restored Jerusalem."23  

The fourth answer focused on 
humankind and the Lord Himself. Norris 
explained,  
"One of them is a man, a human being, a great 
military leader, and the other is the Son of 
Man, the Son of God. That is what David saw 
when he tuned his harp and sang of the 
coming kingdom."24 Who could this powerful 
military leader be? It was a future dictator. 
Norris mentioned, "He could come from Italy, 
Japan, China, etc."25 He explained, "We don't 
know, but he will be Satan incarnate, leading 
the martial hosts of the earth. Going where? 
Against Jerusalem."26  

The final question and answer were 
peace connected to Christ. Jesus was crowned 
King of the Universe, defeating evil.27 The 
outcome was the return of Jesus Christ. Christ 
was to be accompanied by His angel army 
facing evil head-on.  

Such sermons of Norris caught the 
attention of many parishioners. However, once 
WWII started and the intentional attack of the 
Jews began, congregants feared the current 
days and rejoiced, reflecting on the idea of 
Jesus returning to face destruction. For Norris, 
the future events all made sense. While never 
predicting definite dates, many of the 

21. Ibid.  
22. Norris, “The Battle of Armageddon.”  
23. Ibid.  
24. Ibid.  
25. Ibid.  
26. Ibid. 
27. Ibid.  
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circumstances of WWII were writings on the 
wall.  
 
Twenty Earmarks of the Beast 

By 1940, the war had started. 
Preaching as he did in years past, Norris spoke 
to his congregation of the "anti-Christ."28 

Norris explained it would not be long "before 
the world was in the anti-Christ's hands."29 

Reflecting on the current times in Europe, the 
congregation had to ask themselves if that day 
was drawing near. The Germans rapidly 
expanded their territory, and the fall of France 
was imminent. Evil was at work within much 
of the world.  

Many Christians at this time were left 
asking if Hitler or Stalin could be the much-
anticipated anti-Christ. On this topic, Norris 
preached: 

I will stop here and say he will be on 
the scene a long time before he is 
revealed. For instance, the President of 
the United States has been in the world 
— not yet sixty years old — but he 
was here many years before he was 
made President. And so the Beast will 
be on the earth, a full-grown man, and 
then when he gets in power and in his 
estate, and the time comes for him to 
be revealed, to be manifest, to the 
whole world will know him. He won't 
be a child born then and grow up, but 
he will be a man already on the 
scene.30 

Norris maintained that the anti-Christ 
is the ultimate deceiver who would have a 
mass following based on deception. He 
declared, "He will say, I am for peace while 
he is preparing for war."31 Ironically, this 

                                                                            
28. J. Frank Norris, “Twenty Ear-Marks of the 

Beast” (sermon, First Baptist Church, Fort Worth, TX, 
June 16, 1940). 

29. Ibid.  
30. Ibid.  
31. Ibid.  
32. Norris, “Twenty Ear-Marks of the Beast.”  

was the message often heard from Adolf 
Hitler. Stalin, too, remarkedly fit this 
description.  

The pastor mentioned that the book of 
Revelation gave explicit warnings of the 
anti-Christ in chapter 13.32 Regarding signs 
of his coming, Norris taught, "He will be 
greater than Alexandria, greater than 
Caesar or Napoleon- until the whole world 
will say, "Who is like unto the beast? Did 
you ever see anything like this?"33 He 
added, "He will be a great warrior and the 
world's greatest militarist."34 Regardless of 
whether the anti-Christ was on earth, one 
could not ignore the concept of evil.  
  The beginning of WWII was an 
apologetic tool connected to the "Problem 
of Evil." Norris confronted questions such 
as "why does evil exist?" He pointed to 
God's sovereignty throughout the world to 
answer such questions. He preached: 

He (God) couldn't use a good man. 
"God," says Paul, "raised up Pharaoh 
as a vessel fitted" — prepared — "for 
destruction." And he used old Pharaoh 
to scourge the people, and old Pharaoh 
pursued after the Israelites with six 
hundred iron chariots and chased them 
to the border of the unopened Red Sea. 
And the people wept and said, "What 
did you bring us out here for? To 
die?"35 

Norris explained, "No Christian 
needed to worry, as the anti-Christ would not 
be in the world long."36  According to Norris, 
all "wars, famines, and earthly struggles" were 
part of God's plan and prophecies found in 
Scripture.37 He argued that those "who were in 
Christ had nothing to worry about."38 You 

33. Ibid. 
34. Ibid.  
35. Ibid.  
36. Ibid.  
37. Ibid.  
38. Ibid. 
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need to be ready for the Second Coming of 
Christ. He declared, "At the time of the end-
what shall I do? Many shall be purified, and 
made white, and tried; but the wicked shall do 
wickedly; and none of the wicked shall 
understand; but the wise shall understand."39 

Biblical prophecies spoke of many trials and 
tribulations resembling the times of WWII. 
Whether the anti-Christ was truly present on 
earth or not, the world was in turmoil.  

 
The Prophesied Alliance of America and  

England on One Side 
After Germany conquered much of 

Europe and defeated the French in June of 
1940, England remained the sole power in 
Europe, desperate for U.S. assistance.40 Not 
too surprised by the fall of France, Norris 
preached a heartfelt sermon on the evening of 
June 24th, 1940, that addressed the current 
world issues.41 For Norris, the global conflict 
was nothing, but a prophecy fulfilled in the 
Bible. His sermon titled "The Prophesied 
Alliance of America and England on One Side 
versus All of Europe on The Other" caught the 
attention of his congregation.42 Quoting from 
the Book of Ezekiel Chapter 27, Norris 
declared, "That 37th chapter gives us the 
present condition of both the ten tribes and the 
two tribes, and what is going to happen."43 

Norris quoted "French General 
Philippe Petain" and preached that France had 
"committed race suicide."44 Specifically, the 
preacher criticized "the French on their luxury 
living and worldly desires while lacking to 
build up their country in numbers."45 Norris 
noted that the French "cared more about their 
                                                                            

39. Norris, “Twenty Ear-Marks of the Beast.” 
40. John Keegan, The Second World War 

(New York: Penguin Group, 2005), 87. 
41. J. Frank Norris, “The Prophesied Alliance 

of America and England on One Side” (sermon, First 
Baptist Church, Fort Worth, TX, June 24, 1940). 

42. Ibid. 
43. Ibid.  
44. Ibid.  

possessions than fighting a difficult opponent 
in the Nazis."46 The world was in shock that 
the Germans trounced the French. 

Norris was adamant that England 
would be the next target of the German 
forces.47 Using the Bible as his leading 
resource, he urged his congregation to 
compare the past events in Scripture to the 
current days. He specifically mentioned the 
Jews and their treatment while comparing 
Hitler to Nebuchadnezzar. His congregation 
needed to consider the "end of times." More 
specifically, he brought up the "tribulation" or 
the "troubling days before the Second coming 
of Jesus Christ."48 On Hitler, he argued, "I will 
stop here and say I believe profoundly that 
God raised up Adolph Hitler as an instrument 
of wrath and judgment, though he is the devil 
incarnate, I believe he raised up these 
dictators."49 Norris ordered his congregation to 
study the Bible earnestly and compare the 
current events to those described in the book 
of Ezekiel. Was the end of times near? These 
were questions that the congregation was 
required to face. Norris continued: 

And my friends, I believe profoundly 
tonight that God Almighty is in the 
destruction of France as much as He 
was in the birth of Jesus Christ. I 
believe tonight that He is changing the 
map of Europe and changing the 
nations. I believe tonight He is shaking 
heathen China, and Japan, and India. 
And I believe He is stirring America-
though the Republican Party don't 
seem to know it, and neither the 
Democrats. I believe, my friends, He 
moves upon the islands of the sea, and 

45. Ibid. 
46. Norris, “The Prophesied Alliance of 

America and England on One Side.” 
47. Ibid.  
48. Erickson, The Concise Dictionary of 

Christian, 204. 
49. Norris, “The Prophesied Alliance of 

America and England on One Side.” 
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I believe you and I are going to see the 
climax of the ages, and I believe we 
are going to see the greatest moment of 
all times.50  

Norris taught that God was judging 
nations based on their sin. Norris was adamant 
that God would rise up evil to gain the world's 
attention. He said that God was the same deity 
found in the Old Testament and governments 
were judged for their disobedience towards 
the Almighty Creator.51 The preacher assured 
his congregation that the "only hope that 
existed was in Jesus Christ" and that Hitler, 
Mussolini, and Stalin would be destroyed by 
God when the time came.52  He emphasized 
something powerful was happening in the 
world "and it was the sovereignty of God." 53 

On this account, he preached, "We are all 
running around wondering what in the world 
is going to happen. God says, "Just wait, I will 
attend to that.”54 England would play a major 
role in the future. Norris "preached a prophecy 
where all of Europe would be under the 
control of one dictator."55 The preacher 
explained, "London too should be worried as 
should Washington D.C."56 Norris felt that if 
Paris fell, anything was possible. He 
concluded his sermon challenging his 
congregation for Jesus' return. He preached 
the following: 

The conclusion is, here this peculiar 
people, now in the greatest distress of 
all time-the hour is coming when the 
blindness shall fall from their eyes and 
they shall look on Him whom they 
pierced. We may be near that hour. I 
close with this word. You have been 

                                                                            
50. Ibid.  
51. Norris, “The Prophesied Alliance of 

America and England on One Side.” 
52. Ibid. 
53. Ibid. 
54. Ibid. 
55. Ibid.  
56. Ibid.  
57. Ibid.  

seeing in the papers how Hitler and 
Mussolini have been hurling defiance 
at old England, and the whole 
continent of Europe will be in one 
great alliance-and it is now. What 
Hitler hasn't got he will get in a few 
days-they have no choice.57 

By Faith, Abraham 
By 1943, America was in a global 

conflict. The war was much more personal for 
the congregation. In his sermon, "By Faith, 
Abraham," Norris explained that faith is "what 
would save Christians and Americans alike."58 
This pastor informed his congregation that 
“the days were drawing near when Jesus 
would return and judge the world."59 

Unbelievers needed to worry about this 
judgment day.60 He stated the following:  

When wars shall be no more, when 
dictators will sweep around the world 
no more, when no more we will hear 
the crash of heavy artillery or sinking 
ships, when we hear no more the 
screams of helpless boys as they go 
down in the cold cruel waters of war 
— thanks be to God He is coming 
again! 61 

Norris argued that Christians needed to 
live in righteousness and follow the ways of 
God. He declared, "We are not righteous by 
any merit of our own, but it is the 
righteousness of God’s grace. Faith is the 
channel through which we receive it."62  

Many young Americans were paying 
the ultimate sacrifice. Norris stated that it was 
"the hour of judgment on a wicked world in 
which Americans were going to face darkness 

58. J. Frank Norris, “By Faith Abraham” 
(sermon, First Baptist Church, Fort Worth, TX, 
February 15, 1942).  

59. Ibid.  
60. Ibid. 
61. Ibid. 
62. Ibid.  
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head-on."63 He prayed, "I close with this 
word, God help us in this hour that we shall 
have that spirit, First to give ourselves; 
Second to give the best that we have unto Him 
who gave all for us; and Third, that we present 
unto Him that which is His. God help us that 
we may."64 
 
The Second Coming of Christ 

Later in 1942, Norris preached a 
sermon on the Second Coming of Christ. He 
commented on the current war. According to 
him, the war would "terminate one day."65 

Norris admitted that he did not know when, 
yet was adamant that God would decide when 
to end this conflict.66 People needed to reflect 
on what the world would look like "once the 
war was over," the pastor explained to the 
congregation he recently visited with an Army 
chaplain. 67 Norris was adamant that WWII 
was different from the First World War.68 He 
went on, stating the following: 

I talked to a chaplain, he was head 
chaplain, he was saying what a 
difference between this and last war; 
they didn't preach then, gave them 
cigarettes; they don't do it now. He 
said "I want to give these boys the 
gospel." This old war will soon be 
over. The world will stand aghast at 
what it has cost us, cost us everything 
we have.69 

Norris explained how the mood was 
different in the world in 1942. There were 
reports from England "that Christianity was 
alive and strong in Europe."70 Even when air 
raid sirens were ringing and attacks were 
                                                                            

63. Ibid.  
64. Ibid.  
65. J. Frank Norris, “The Second Coming of 

Christ” (sermon, First Baptist Church, Fort Worth, TX, 
November 22, 1942), 
https://bibleportal.com/sermons/author/j.+frank+norris 
(accessed December 2021). 

66. Ibid.  
67. Ibid. 
68. Ibid. 

imminent, churches across England had lines 
of people waiting to enter.71 The current days 
were awful and Norris knew that countless 
people sought hope and answers. Norris 
preached it was possible that "the world was 
changing for the return of Jesus Christ."72 He 
continued, "Pre-Millenarians believe the 
Gospel is the power of God. The Pre-
Millenarians don't believe the government of 
this world will ever bring about peace; that 
peace can only come through a Person."73 That 
person, according to Norris, was Jesus 
Christ.74 Theology was essential for Norris as 
events had significant implications within his 
faith. Those who adhered to the idea of 
"premillennialism believed that Jesus Christ 
would return and then set up his reign for a 
period of one thousand years."75 Like in his 
past sermons, Norris challenged his 
congregation to reflect on the Second Coming 
of Jesus Christ. According to him, Christians 
needed to be prepared for Jesus and His 
return. True peace was only found in Christ 
and no government could save mankind. 
Norris taught, "We were unprepared for this 
war because the government in Washington 
looked for peace to come, there cannot be any 
peace until the Prince of Peace comes!76 

The pastor preached in his sermon 
speaking of a recent event in the war. He 
shared the following story:     

Did you read the other day, that story, 
how that Colonel from the cruiser that 
went down, he leaped off, the Colonel 
a good swimmer, saw one of the boys, 
an Ensign, come up and then down. He 
reached him, asked him "Are you 

69. Ibid. 
70. Ibid. 
71. Ibid.  
72. Ibid. 
73. Norris, “The Second Coming of Christ.” 
74. Ibid.  
75. Erickson, The Concise Dictionary of 

Christian Theology, 158. 
76. Norris, “The Second Coming of Christ.” 
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hurt?" He said, "I am shot in the legs." 
He couldn't swim. The Colonel said, 
"Hold on lad," and he took that lad to 
safety.77 

According to Norris, Jesus Christ was 
like this Colonel. He would be the one to 
rescue the souls who were humble and willing 
to call upon Him for salvation.78 Americans 
needed to call upon God.79 People needed to 
seek forgiveness and salvation before it was 
too late.80 Norris knew people were uneasy in 
the world and could easily reflect on the 
current times and make a decision for Jesus 
Christ. He challenged his congregation to be 
ready for the return of Jesus Christ: 

One of these nights you will hear the 
trumpet of God sound. You will not 
ask what it is. I do not believe in a 
secret rapture. A great trumpet: Isaiah 
says, "shall be sounded." The Trumpet 
of God shall be sounded and it will be 
heard the world around. That trumpet 
will be heard in the grave yard, where 
the flowers withered. "The dead in 
Christ shall rise first."81 

 
Come and See a Man 

In a sermon entitled "Come and See a 
Man" he invited his "congregation to do one 
thing which was winning people for Jesus 
Christ."82  The pastor knew there were many 
lost souls on earth, including in his own 
country. Christians needed to do their part in 
sharing the Gospel of Jesus Christ. Norris 
believed that only one person would bring 
forth true Peace and this was Jesus Christ. It 
                                                                            

77. Ibid.  
78. Ibid.  
79. Ibid. 
80. Ibid.  
81. Norris, “The Second Coming of Christ.” 
82. J. Frank Norris, “Come and See a Man” 

(sermon, Temple Baptist Church, Detroit, MI, February 
6, 1944), 
http://fundamentalbaptistsermons.net/JFRANKNORRI

was the duty of the Christian to share 
salvation through Christ.  

This pastor explained, "Maybe one 
percent of his church shared the Good News 
of Jesus Christ with outsiders."83 Norris 
mentioned how he was convinced that 
“ninety-nine percent of his church did not 
share their faith."84 Whether it was due to the 
potential of rejection or embarrassment, this 
did not matter to the pastor. According to him, 
souls needed to be "won for Christ."85 His 
command for his church was quite simple. 
Norris said, "Do not speak of Heaven or Hell, 
and do not tell someone I want to win you for 
Christ."86 He maintained, "I want you to tell 
people to come to my church, I want you to 
tell your friends and family to come and hear 
my preacher speak."87 Norris said this simple 
request was easy to carry out for all church 
members and could very well change people's 
lives. Norris asked his congregation to 
encourage outsiders to visit the church and the 
pastor would do the rest. If the church 
succeeded in bringing outsiders in, the power 
of the Gospel would win souls over for 
Christ.88 He clarified this was exactly how he 
built his "first church" and urged everyone to 
follow in his direction.  

Norris elucidated, "Darkness was 
present on earth and emphasized Jesus was the 
one who would bring light into the world."89 

In a time when war could not be ignored, he 
taught that Jesus Himself had the power to end 
"wars and suffering."90 Like so many other 
pastors, Norris knew souls were lost and 
desperate for hope in such a dark time. WWII 

S/NorrisJFrankComeAndSeeAMan1944.htm (accessed 
November 2021). 

83. Ibid. 
84. Ibid.  
85. Ibid. 
86. Norris, “Come and See a Man.” 
87. Ibid. 
88. Ibid.  
89. Ibid. 
90. Ibid.  

13



was an apologetic tool. Norris preached of 
Jesus Christ:  

That Man (Jesus) must and will come 
again, someday, as Lord, as God! And 
say to all nations, "Put up your sword, 
and come and sit down at my peace 
table." That Man will make wars to 
cease to the ends of the earth. That 
Man shall reign, that Man shall be 
seated upon His great white throne, 
from whose presence Heaven and earth 
shall melt away, that Man before 
whom all nations shall stand, to Whom 
every tongue must confess, and before 
Whom every knee must bow. "Come 
ye, blessed of my Father." Oh, which 
will it be today? God help us, He's 
coming. We shall see Him.91 

 Encouraging his congregation to bring 
outsiders into his church would be a victory 
for Christ. Throughout history, people have 
always looked for answers in troubled times. 
Christian leaders are often the first to address 
darkness. Perhaps much of the world did not 
understand why WWII was occurring. For 
Norris, all one needed to realize was that sin 
was rampant and humanity was living in a 
temporary dark world.  
 
But God  

By September 23rd, 1945, the war was 
over. Norris knew his congregation was still 
mourning the deaths of thousands. Likewise, 
Christians remained devastated, as they 
realized that millions of souls had perished in 
the war. The pastor stated, "There were three 
enemies for every soul."92 According to him, 
they were "sin, defeat, and death."93 Norris 
mentioned, "Thousands of soldiers had died 
on the battlefield and Christians needed to live 
                                                                            

91. Ibid.  
92.  J. Frank Norris, “But God” (sermon, First 

Baptist Church of Fort Worth, Fort Worth, TX, 
September 23, 1945), 
https://bibleportal.com/sermons/author/j.+frank+norris 
(accessed January 2022). 

their life as Joseph the son of Jacob did in the 
Bible."94 He preached, "I can look over the 
city of the dead, I can see them by the 
thousands on the battlefields where a little 
cross marks their last resting place - the only 
answer to the tomb is not found in 
laboratories, nor in science, nor in the wisdom 
of man, but the only answer is found in these 
words: "But God giveth it a body as it hath 
pleased him."95 

The pastor explained, "His church did 
not need to live in fear questioning God and 
His ultimate plan.”96 He mentioned that so 
many Christians "cry out to God proclaiming 
their misery with the following words, "But 
God."”97 Norris challenged his congregation to 
remain positive and focus on how God had 
saved them from destruction. On using the 
phrase "But God," Norris proclaimed: 

A world in poverty, but God who is 
rich: a soul in death, but God who has 
abundant life; a soul in bondage, but 
God who has abundant life; a soul in 
bondage, but God who can set that 
soul free; so, therefore, man's first 
enemy is sin, sin that entered the 
world, sin that wrecks the homes, sin 
that wrecks the life, sin that wrecks the 
nerves, sin that robs your peace, sin 
that destroys your happiness, sin that 
brings death in the world, and the only 
remedy for sin is found in Jesus Christ 
our Lord and Saviour.98 

Norris explained how God was the 
answer to all questions. For it was God who 
saved souls and redeemed sinners. He 
emphasized that those who believe in Christ 
had nothing to worry about; the unbelievers 
should be concerned with the darkness. When 
people questioned why evil occurred or why 

93. Ibid. 
94. Ibid.  
95. Ibid. 
96. Ibid.   
97. Ibid. 
98. Norris, “But God.” 
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God did not intervene sooner, the answer was 
to read your Bible. Ancient Israel was an 
example of modern times. Christians were 
urged to know their history to understand God 
properly. Interestingly enough, the future of 
the Jews was shaping to challenge Christians 
and much of the world.  
 
The Future of Israel 

By 1947,  Norris became involved in 
the "Jewish controversy."99 Norris penned "a 
letter to President Truman expressing his 
concerns and opinion on the future of the Jews 
and Palestine."100 Norris wrote the following 
to the President, "The Lord God Almighty in 
Genesis the 17th Chapter, specifically states 
that the title to Palestine is given not to 
Ishmael, the ancestor of the Arabs, but to 
Isaac and his seed forever."101 Norris sought to 
educate Truman on the history of the Jews and 
inform the President that the rightful owners 
of Palestine were, in fact, the Jews. Norris 
continued, "Explaining thirteen hundred years 
ago followers of Muhammad with fire and 
sword robbed the land from the Jews."102 

Norris was "adamant that former English 
Prime Minister Chamberlain made the 
situation worse in 1939 when he allowed the 
Arabs to control whether Jews could continue 
to migrate into Palestine."103 England had 
violated international law and had no right to 
dictate how many Jews were permitted into 
Palestine. According to Norris, Palestine "was 
taken away unfairly by followers of 
Muhammad."104 

It was evident that Norris wanted 
Palestine to be under the control of the 
Jews.105 He believed that the region held 
extreme importance to the Jews and his 
                                                                            

99. J. Frank Norris, Letter to President 
Truman, October 2, 1947. 

100. Ibid.  
101. Ibid. 
102. Norris, Letter to President Truman, 

October 2, 1947. 
103. Ibid.  
104. Ibid.  

religion of Christianity. He concluded his 
letter writing the following, "I interviewed 
many Arab leaders, and without question, I 
found that the whole crowd are for Stalin, just 
like they formerly were for Hitler. While this 
country was fighting Hitler, thirty thousand 
young Jews from Palestine volunteered and 
went to the battle front and not a single Arab 
regiment."106 Norris emphasized the loyalty of 
the Jews to the Allied cause to persuade the 
President to support the creation of Israel.  

On October 7th, 1947, President 
Truman responded to Pastor Norris. He wrote 
the following, "I am most grateful for your 
thoughtful letter of October 2nd.  I deeply 
appreciate having the benefit of this 
expression of your views because I know that 
you have given long and extensive study to 
the Jewish Palestinian question."107   

On May 12, 1948 "a formal Jewish 
government was formed with a declaration of 
independence.”108 On May 14, 1948, President 
Truman released the following statement, 
"This Government has been informed that a 
Jewish state has been proclaimed in Palestine, 
and recognition has been requested by the 
provisional government thereof. The United 
States recognizes the provisional government 
as the de facto authority of the new State of 
Israel."109 

The Jews had officially returned to 
Israel and the wandering people once again 
had a home. For people who shared the 
theology of Norris, this step was significant in 
the return of Jesus Christ. Israel remains a 
small, powerful, distinct nation arguably 
protected by the most powerful country in the 
world, the United States. Those interested in 
history and theology must never forget the 

105. Ibid.  
106. Ibid. 
107. Ibid.  
108. Harry S. Truman, “Telegraph on Israel” 

(telegraph, May 14, 1948), http://www.ngu.edu/library-
databases.php (accessed January 2022) 

109. Ibid.  
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relationship between Israel and the U.S. Every 
new president is faced with the task of 
deciding how involved they should be with 
Israel. Everyone since Truman has solidified 
its relationship with the nation of Israel. This 
can only grow the speculation that foreign 
governments know the Jews are a unique 
people group that are still used as an 
apologetic tool towards the existence of God.  
 
Conclusion 

Studying the work of Norris before 
WWII is crucial. Something made the 
preacher uneasy about the world. The signs of 
Christ returning were clear. Admirably, he 
refused to give exact time when Jesus might 
return. Although he was adamant, nations like 
England and America would unite with the 
Jews. Furthermore, he predicted that the Jews 
would return to their Holy Land. Regardless 
of one's theology, Norris is respected for 
correctly predicting several outcomes.  

 While Jesus did not return 
during the conflict, speculation grew 
regarding future events to come. Israel was 
once again a nation and, for Norris, this 
fulfilled a prophecy. In 1933, he predicted the 
Soviets would play a vital role in the return of 
Christ. The Cold War, arguably, was 
beginning as Russia and the U.S. were at odds 
following the war's end. A new "Red Scare" 
and atomic era begin. The threat of 
communism grew as Joseph Stalin became a 
leader feared by much of the world.  

 Studying Norris before and 
during the war provides readers with the 
opportunity to dig deeper into his theology 
and pastoral teachings. The reader learns 
Christ was always the focus. Darkness 
covered the world and hope was not found 
outside of the Lord. While the return of Christ 
did not occur during these years, God's 
sovereign hand was at work. Nations rose 
against evil to save the Jews. The Jews found 
themselves a home in the Promised Land. 

Most importantly, from the preaching 
of Norris, it was a prayer that people across 
the world found salvation in Christ during 
dark times. God was at work – the Bible had 
all life’s answers. Not much has changed 
today; governments cannot provide ultimate 
peace and stability or conquer darkness. There 
is only one force that can defeat evil – Jesus 
Christ.  
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Paul and the Epicureans 

On his second missionary journey, the 
Apostle Paul travelled through Asia Minor, 
sailed across the northern Aegean to Europe, 
passed through Macedonia and turned south 
to Athens. The development of Greek 
philosophy, beginning with Thales and the 
Miletians, likely followed a similar route, 
circumnavigating the Aegean. But whereas 
philosophy found congenial soil and 
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blossomed in Athens, Paul’s message fell on 
stony ground. Mounting the Areopagus, Paul 
laid before the Epicurean and Stoic 
philosophers the Christian doctrine of the 
resurrection and was met with derision.1 
Outside of the Judeo-Christian faith, no 
religion claimed anything like a bodily 
resurrection.2 Among the most aggressive 
critics of an afterlife were the Epicureans.  
Paul had good reason to expect the opposite 
reaction from Greece. Greek philosophy had 
developed far beyond the materialistic 
assumptions of the PreSocratics to a belief in 
God and the transcendent. Whereas Thales, 
Anaximenes, Xenophanes, and Heraclitus 
posited water, air, earth, and fire respectively 
as the primeval substance, Pythagoras went 
further positing numbers as an immaterial 
basis of reality.3 Anaxagoras went further yet, 
positing νους (“mind”) as the best explanation 
of the logos of the cosmos. Plato added 
transcendence and a belief in God, and 
Aristotle saw the cosmos as derived from the 
logos of God’s active mind.   

Belief in Aristotle’s God “who made 
the world and everything in it” (Acts 17:24) 
persisted in the Athens of Paul’s day. An altar 
with the inscription “to the unknown god” 
still adorned the agora when Paul passed 
through. Paul appealed to several Hellenist 
poets to rekindle his hearers’ interest in this 
God. Euripides had asked, “What temple by 
the skillful builder rear’d, can in the circuit of 
its walls contain the person of God?”4 
Likewise, Cicero considered a certain image 
of Ceres in Sicily “a work of such beauty” 
that it must have fallen from heaven and 
could not have been “wrought by human 
hand.”5 Standing under the immense shadow 
of Athena’s Parthenon Paul proclaimed, 
“God . . . does not live in temples made by 
man, nor is he served by human hands” (Acts 
17:24). He then quoted the Cretan 
Epimenides. “For in thee we live and move 
and have our being.”6 And again, he quoted 

the Cilician Aratus, “For we are also his 
offspring.”7   

Paul could reasonably expect the 
Greeks to advance a step beyond their 
philosophers and poets. Was it too difficult to 
believe a transcendent, rational, creator God, 
could resurrect the dead? But Greek 
philosophy had ceased its advance. The 
Epicureans had dismantled the complex 
world models of Plato and Aristotle and 
returned to a narrow materialism. This 
materialism reduced even the gods to 
compositions of atoms and denied the 
afterlife.8 Lucretius’s De Rerum Natura 
climaxes in the third book with the 
triumphant claim: “Therefore death nothing is 
to us, nothing that matters at all, since mind 
we know is mortal.”9  

 

 
The Apostle Paul 

Image Credit: Pixabay 
 

This paper describes the materialistic 
philosophy of Epicurus that provokes his 
avantgarde attitudes toward life and death.10 
It explores the same attitudes as they appear 
in Epicurus’s greatest disciple, the Latin poet 
Lucretius. Finally, it demonstrates that an 
Epicurean philosophy of death has been 
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resurrected in modern thought. Just as Paul’s 
Athenian antagonists abandoned belief in 
God and embraced the consequences of 
materialism, so western philosophy has 
discarded the grand tradition of Judeo-
Christian philosophy and returned to an 
impoverished materialism.   

Principle Sources                                     
Epicureanism owes its name to its founder 
and chief philosopher, Epicurus (341-270 
B.C.), who hailed originally from the Greek 
island colony of Samos, and later established 
a school in Athens.11 Epicurus is said to have 
authored some 300 books, none of which 
have survived beyond a collection of 
fragments.12 Supplementing these fragments 
is a short collection of “Principal Doctrines” 
and three lengthy letters, Letter to Herodotus, 
Letter to Pythocles,13 and Letter to 
Menoeceus.14     
 Within two centuries of Epicurus’s 
death, his philosophy achieved enormous 
popularity in the Roman world. The Stoic 
Cicero wryly observed that “[Epicurean] 
influence has spread not only over Greece 
and Italy, but throughout all barbarian lands 
as well.”15 Epicurus’s chief Latin disciple 
was the poet Titus Lucretius Carus, whose De 
Rerum Natura (On the Nature of Things) 
consists of 7,400 lines of hexameter verse. A 
literary masterpiece, Lucretius’s poem is an 
aesthetic defense of Epicurean materialism 
aimed at liberating men from fear of the gods 
and of death. Diogenes Laërtius’s Lives and 
Opinions of Eminent Philosophers provides 
background information to Epicureanism. 
Diogenes wrote probably in the third century 
AD. His final chapter concerns Epicurus.16 It 
is Diogenes also, that preserves the three 
extant letters and fragments of Epicurus. 
Epicurean Materialism and Death  

Diogenes tells us Epicurus was a 
grammar teacher, but upon discovering the 
writings of Democritus, Epicurus’s mind was 
enflamed by philosophy.17 Democritus 
introduced the term ατομος (“atom”) to 

philosophy, a word that literally means 
“uncuttable” or “indivisible.” Six “principal 
doctrines” as summarized by Diogenes, flow 
from Democritus’s atomism, and undergird 
Epicurus’s philosophy of death.18 (1) The 
universe consists exclusively of atoms and 
the vacuum (“void”); all else is merely 
opinion. (2) There are infinite worlds, created 
and perishable, but composed of imperishable 
atoms (since nothing can be created from 
nothing). (3) Atoms are infinite in number. 
(4) Combinations of atoms account for fire, 
water, air, earth, and all things. (5) All that 
happens, happens of necessity. (6) Man’s 
chief good is cheerfulness—not to be 
understood hedonistically—but understood as 
ευθυμια or “calmness.” Epicurus departed 
from Democritus in two important respects. 
First, he argued that atoms have weight; 
consequently, they fall through the infinite 
void of space. Second, while falling, atoms 
“swerve” creating in human minds the 
sensation of thought, emotion, and value.19 
Thus, Epicureans broke with Democritus’s 
mechanical determinism creating a limited 
domain for free will.20  

Aside from these modifications, 
Epicurus largely borrowed the atomism of 
Democritus. In his Letter to Herodotus, 
Epicurus claims “nothing is created out of 
that which does not  
exist.”21 Consequently, the universe remains 
permanently unchanged respecting its basic 
components, which neither come to be, nor 
cease to exist. These components are “bodies 
and space.”21 Without space, movement 
would be impossible.22 Bodies are 
“indivisible… completely solid in nature, and 
can by no means be dissolved in any part.”23 
Space, “the void” or the universe, “has no 
limit; and as it has no limit, it must be 
boundless and not bounded.”24 Further, there 
are an infinite number of worlds both similar 
and dissimilar to this world since the total 
number of atoms cannot be exhausted.25  
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Epicurus accounts for sensation by the 
movement of atoms. Objects external to our 
minds could not form an impression by 
means of the empty air between us. Rather, 
objects send off “models” constituted of 
atoms that make an impression on our senses. 
Likewise, the transmission of sounds and 
smells is accomplished by the rapid 
movement of “particles” between bodies. 

 Unlike the modern materialist, 
Epicurus maintained a belief in the soul. But 
the soul does not survive death, because it too 
is composed of atoms. “The soul is a body of 
fine particles. enjoyment of fish and other 
luxuries of the wealthy table, which produce 
a pleasant life.”26 Epicurus suggests that 
Menoeceus find satisfaction simply in bread 
and water.27  For Epicurus, as also for the 
later Pyrrhonists, the goal of ethics was 
αταραχια(“imperturbability” or “mental 
tranquility”) produced by eliminating needles 
desires, distractions, and material 
temptations.28 The “blessed life” results from 
“the soul’s freedom from disturbance.”29 
However, the greatest obstacle to αταραχια is 
an unwarranted fear of death; consequently, 
the ethical life entails an adjustment of 
traditional attitudes toward death. Epicurus 
claims, “The many . . . shun death as the 
greatest of evils.” The “wise man” however, 
“neither seeks to escape life nor fears the 
cessation of life.”30 But how is this possible?   

Epicurus does not view death itself as 
an evil as in the traditional Judeo-Christian 
view. Good and evil are known only through 
sensation. And, says Epicurus, “death is 
deprivation of sensation.”31 Consequently, 
since a corpse does not experience either 
physical or emotional pain, it cannot be 
thought to experience evil. There is no room 
in a strict Epicurean materialism for an 
immaterial self that can be touched by evil 
beyond the grave. Consequently, when pain 
afflicts the “soul,” it merely afflicts the 
thinner atoms that compose it while the body 
is alive. Epicurus concludes, “So death, the 

most terrifying of ills, is nothing to us, since 
so long as we exist death is not with us; but 
when death comes, then we do not exist. It 
does not then concern either the living or the 
dead, since for the former it is not, and the 
latter are no more.”32  

Once the individual has removed the 
fear of death, he is free to seek a life of 
leisure. Epicurus claims, “A right 
understanding that death is nothing to us 
makes the mortality of life enjoyable.”33 Too 
many people, he claims, waste their lives, 
hoping for another life beyond the one they 
have been given. “We are born once and 
cannot be born twice, but for all time must be 
no more. But you, who are not master of to-
morrow, postpone your happiness: life is 
wasted in procrastination and each of us dies 
without allowing himself leisure.”34  

If Diogenes can be trusted, he claims 
Epicurus died living consistently with his 
philosophy.35 Approaching the day of his 
death, Epicurus wrote to Idomeneus 
expressing his tranquility. “On this blissful 
day, which is also the last of my life, I write 
this to you.  My continual sufferings . . . are 
so great that nothing could augment them; but 
over against them all I set gladness of mind at 
the remembrance of our past 
conversations.”36 Diogenes also cites 
Hermippus who relates the moment of 
Epicurus’ death. “He entered a bronze bath of 
lukewarm water and asked for unmixed wine, 
which he swallowed, and then, having bidden 
his friends remember his doctrines, breathed 
his last.”41    
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Lucretius’s Philosophy of Life and Death  

Virtually nothing is known of Titus 
Lucretius Carus, Epicurus’s chief defender.  
In fact, his name would have perished in 
oblivion long ago, had his poem not been 
rediscovered in 1417 by the Renaissance-era 
book hunter and papal secretary, Poggio 
Bracciolini. Poggio was employed by some 
seven popes, and during the two-year papal 
vacancy following the Council of Constance, 
he enjoyed a leisurely book-sleuthing journey 
through Germany. Apparently, a year before 
discovering the manuscript, he began 
practicing an Epicurean lifestyle and learned 
the name Lucretius from Cicero. Sometime 
after, Poggio discovered, in an old monastery, 
the only known manuscript of De Rerum 
Natura to have survived from antiquity. 
Poggio does not name the monastery, but 
scholars believe it to have been the 

Benedictine Abbey in Fulda, commissioned 
originally by Saint Boniface.42 Lucretius’s 
poem proved influential among Renaissance 
humanists, and continues to influence modern 
materialistic thought.              

The poem divides into six books. 
Book 1 establishes and atomistic view of the 
world in the spirit of Epicurus and 
Democritus. Book 2 confirms Epicurus’s 
special doctrine of the “swerve” in which 
atoms collide while falling through the void, 
forming objects and creating free will. 
Building on the previous two, Book 3 
discusses the nature of the soul. Thirty 
arguments demonstrate the mortality of the 
soul. Then comes the triumphant claim 
“death nothing is to us.”  The remaining 
books explore sensation (Book 4), the 
creation and destruction of the world (Book 
5), and natural phenomena (Book 6).   

Like Epicurus, Lucretius derives his 
doctrine of atomism from the impossibility of 
nothingness. “Nothing can be produced from 
nothing.”43 The beginning of all things comes 
from “imperishable seed.”44 These seeds are 
equivalent to Democritus’s atoms. Lucretius 
also calls them “imperishable bodies,” “first 
bodies,” and “everlasting matter.”45 The end 
of all life mirrors the beginning of all things. 
“No single thing returns to nothing but at its 
dissolution everything returns to matter’s 
primal particles.”46 Lucretius also advances 
the doctrine of the void, which exists not only 
externally to things, but in things. Heavier 
bodies have less void within; lighter bodies 
have more void.47  

Atoms and the void constitute all of 
nature. Lucretius claims, “All nature, as it is 
in itself, consists of two things: there are 
bodies and there is void in which these bodies 
are and through which they move.”48 Objects, 
constituted of atoms, move through the void 
like fish pass through the water; just as water 
envelops the fish before, beneath, above, and 
behind as he slips through the medium, so 
bodies are enveloped by empty space.49 As 
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another example, Lucretius points to the 
glittering dance of particles in a sunbeam. 
“When the sun’s rays . . . pass through the 
darkness of a shuttered room, you will see a 
multitude of tiny bodies all mingling in a 
multitude of ways inside the sunbeam, 
moving in the void.”50  

Lucretius also defends Epicurus’s 
doctrine of the “swerve.” “While atoms move 
by their own weight straight down through 
the empty void, at quite uncertain times and 
uncertain places they swerve slightly from 
their course.”51 This swerving motion creates 
space for free will, breaking the bonds of 
determinism. “If atoms never swerve and 
make beginning of motions that  

can break the bonds of fate, and foil 
the infinite chain of cause and effect, what is 
the origin of free will possessed by living 
creatures throughout the earth?”52  

Although atoms and the void are 
immortal, death comes to all through the 
thinning and final dissolution of atoms by 
ceaseless collisions.  
 

So death comes rightly, when by constant 
flow 

All things are thinned, and all things, struck 
from without 

By an increasing hail of blows, succumb… 
So shall the ramparts of the mighty world 

Themselves be stormed into crumbling ruin, 
Collapse. Even now the world’s great age is 

Broken… 
No golden chain, I think, from heaven on high 
Let down the breeds of mortals to the fields…. 
And now the aged ploughman shakes his head 

With many a sigh that all the weary labour 
Of his strong arms has fallen away in 

Vain… 
And looking on his old and worn-out vines, 

The husband men bewail the march of 
time.53 

 
Against this bleak outlook appearing at the 
end of Book II, Book III infuses a spirit of 

optimism in Lucretius’s readers that death is 
not such an evil as the masses conceive. 
Lucretius begins with a demonstration that 
the soul is mortal, but then asserts that 
mortality is not fearful.   

At death, a thin breath of atoms mixed 
with heat leaves the body.54 These thinner 
atoms compose the soul which consists of 
both mind and spirit. While a person lives, the 
thin atoms are joined to the larger atoms of 
the body in alternating pairs. Thin atoms are 
the location of sensation. At death, these thin 
atoms “dissolve into air” like water vapor. 
Death is the evanescing of these “primal 
atoms” from the limbs of the body.55 The 
“mind” does not survive death.  

Lucretius argues, “It follows that the 
mind equally partakes of death. . . . The mind 
wanders astray, demented, delirious; 
sometimes the heavy weight of lethargy 
brings everlasting sleep, closing eyes and 
drooping head; no voices now he hears, nor 
looks can recognize. . . . You must confess 
that the mind also is dissolved.”56  

There is no evidence, asserts 
Lucretius, that the soul of man keeps its 
vitality while the body perishes. Quite the 
opposite, the withering of the body results 
from the dying of the soul, not merely the 
retraction of the soul from the limbs.57 At 
death, the soul is “torn to pieces, scattered 
abroad, and therefore perishes.”58 Death is the 
simultaneous termination of mind, soul, and 
body. “I say when all the body’s clothing is 
undone and the breath of life’s thrown out 
outside, at once mind meets its end, and spirit 
too, since both are by one cause united and 
combined.”59  

Only two things are eternal, atoms and 
the void. “Few things there are that last 
eternally. First, solid bodies that repel 
assaults . . . such as the atomic particles of 
matter. Next, things which last through all the 
length of time because no blow can hit them; 
such is the void.”60 Lucretius denies the 
possibility of the reincarnation of the 
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individual through a reconstitution of his 
atoms. Even if a person’s atoms were 
reassembled and the “lights of life” returned, 
nothing of the former self would return since 
“our memory of ourselves passed away” with 
the first dissolution of atoms.61  

Even though death brings about the 
eternal cessation of the self, Lucretius gives 
two arguments for not fearing death. The first 
argument is a restatement of Epicurus’s 
central claim: death terminates sensation, 
sensation is the locus of pain; therefore, death 
places the individual beyond the experience 
of pain. Lucretius claims, “We may be certain 
that in death there is nothing to fear, that he 
who does not exist cannot feel pain.”62 Not 
only physical pain but emotional pain also 
cannot cross the barrier of death and afflict 
the self. Lucretius believes it is absurd to fear 
even the loss of family relationships. “No 
longer now a happy home will greet you, nor 
loving wife, nor your sweet children run to 
snatch your kisses and to touch your heart 
with silent sweet content. . . . [In death] the 
desire of things like these hangs over you no 
more.”63  

Lucretius’s second argument contrasts 
death with a person’s state of nonexistence 
before he was born. Since no one fears 
prenatal nonexistence, no one should fear 
postmortem nonexistence; these non-living 
states are mirror images.64 Lucretius writes, 
“Eternal, before we were born, and see that 
they have been nothing to us, nothing at all. 
This is the mirror nature holds for us to show 
the face of time to come, when we are at last 
dead. Is there in this for us anything horrible? 
Is there anything sad? Is it not more free from 
care than any sleep?”65  

Lucretius concludes his exposition of 
death in Book III with a panegyric to recover 
the absolute materialism of Democritus and 
Epicurus and to face death unflinchingly as 
did these greatest of all philosophers. “Leave 
everything” says Lucretius, and “study first to 
know the nature of the world.”66 The “hour” 

of your life will be enveloped soon by 
eternity; adding moments to your life will not 
tilt the eternal scales of nonexistence 
weighted against you. So follow the example 
of Democritus, who, “when a mature old age 
warned him his mind and memory were 
fading, offered his head right willingly to 
death.”67 Epicurus too, “himself died when 
the light of life had run its course, he who in 
genius surpassed the race of men, outshone 
them all as the sun risen in heaven outshines 
the stars.”68  
 
Modern Epicurean Attitudes toward Death 

A growing number of modern 
commentators are recognizing similarities 
between the ancient Epicurean worldview and 
modern materialistic worldview. A.N. Wilson 
observes,  

Lucretius, the most influential 
religious thinker of the first century 
BC, popularized Epicurus’s atomistic 
view of the universe. The basic idea 
of this is remarkably similar to Big 
Bang physics—namely, that the 
universe consists of a fixed number of 
atoms whose movement and changes 
constituted ‘creation’. The universe 
coheres. It does not require, for its 
explanation, some external agency to 
have ‘made’ it.”69  
  
In the context of this godless universe, 

scientists and philosophers have begun to 
champion Epicurean attitudes toward death as 
a satisfactory answer to the Christian doctrine 
of an afterlife. A vivid example comes from 
the November 2006 “Beyond Belief: 
Enlightenment 2.0 Conference” which 
convened in San Diego. The goal of the 
naturalists who attended the conference was 
to discuss means of making atheism more 
intellectually and culturally acceptable. 
Attendees included leading philosophers and 
scientists from around the world, as well as a 
virtue who’s who list of celebrity atheists: 
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Richard Dawkins, Lawrence Krauss, Sam 
Harris, Michael Shermer, Steven Weinberg, 
Neil deGrasse Tyson, Patricia Churchland, 
and Paul Davies.   

The problem of the atheist view of 
death was featured as a leading obstacle to the 
materialist worldview. Consequently, Carolyn 
Porco, an astronomer and disciple of the late 
Carl Sagan, was asked to tackle the problem. 
After clicking through a series of star-studded 
images gathered from the vast void of outer 
space, Porco offered an account life and death 
in the empty void of space that was 
undergirded by three Epicurean principles: 
(1) death should not be a fearful proposition 
(2) death mirrors the prenatal nonexistence 
(3) the universe consists solely of particles 
and space (atoms and void).    

What about this issue of death and 
immortality? . . . People are afraid of death; 
and I think the approach to death in our 
culture is a colossal failure. We don’t talk 
about it. We don’t teach people how to 
anticipate it; how to feel about it and people 
are afraid to die! . . .   

People as we are, are not going to live 
forever, but that is just the simple truth of it. 
But I think there may be another way to look 
at death. . . . I believe it is possible to learn to 
regard death as a natural event that is part of 
the natural order of things and even perhaps a 
wondrous state. . . .70   

We know exactly what it is like to be 
dead because it is exactly like the state we 
inhabited before we were born and there’s 
nothing in that to be afraid of!   

And I think we can in fact offer hope 
of sorts for an everlasting existence. I mean 
our mortal bodies of course are going to 
perish and decay, but the collection of 
individual pieces of matter and individual 
particles within us . . . are ancient and will go 
on after we die and go back into the cosmos 
and live forever. . . .  

We can find comfort knowing that 
someday everyone who has ever lived on this 

planet will adorn the heavens looking very 
much like the nebulae that are created when a 
sunlike star sheds its outer layers and 
dies. . . . I find it a very enchanting . . . 
thought to think that in looking at these 
nebulae we might be looking at the elements, 
the carbon, the oxygen, nitrogen, and 
hydrogen that once were recycled through the 
organisms of an extraterrestrial civilization 
that lived on a planet that orbited this star.71   

 Whether or not Porco, as a scientist, 
is acquainted with ancient Epicureanism is 
unclear. However, some modern philosophers 
appeal directly to ancient Epicurean 
philosophy to handle the difficult problem of 
death. Stephen Rosenbaum defends Epicurus 
by distinguishing “dying” as the process by 
which one becomes dead, from “death” itself. 
“An important truth about dying” he says, “is 
that it takes place during a person’s lifetime 
and may thus be experienced.” On the other 
hand, “death is roughly the time at which a 
person becomes dead.” Death, then is not 
something anyone experiences empirically, 
and thus it is not fearful.72 Rosenbaum also 
utilizes Lucretius’s argument that death 
mirrors our nonexistence before birth. “Since 
prenatal nonexistence is not bad for a person, 
then posthumous nonexistence is not bad 
either.”73  David Hershenov argues for a 
balanced Epicurean attitude toward death. On 
the one hand, he argues for the wrongness of 
murder on the assumption that depriving one 
of life is intrinsically wrong. But on the other 
hand, to speak of a nonexistent person being 
harmed by death in the same sense that one is 
harmed by a beating is fallacious. This is so, 
because “harms and deprivations can’t float 
free of substances.”74  

Bernard Williams offers the most 
unusual defense of the value of death, arguing 
that endless life would lead to insufferable 
boredom. Once a person accomplishes his 
life’s purposes, living on indefinitely has no 
point. It is death which gives meaning to life, 
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Williams claims, and apart from termination, 
life would be meaningless.75 

 

Assessing Epicurean Attitudes toward 
Death  

 In Book III of De Rerum Natura 
Lucretius claims that in the void “we live and 
move and have our being”76 until death 
overtakes us all. The apostle Paul, standing 
atop Mars Hill claimed otherwise; “In Him 
we live and move and have our being” (Acts 
17:28). But Paul could not convince the 
Epicureans that in Him resurrection was 
possible. And so, he descended Mars Hill and 
headed west for Corinth, doubtless 
contemplating the Christian doctrine of 
resurrection. He would soon pen an epistle to 
the Corinthian church offering the foremost 
theology of the resurrection contained in the 
New Testament (1 Cor. 15). Whereas 
Lucretius believed his doctrine of 
indifference toward death could remove the 
“hidden sting”77 of death, Paul will argue that 
only the resurrection removes the sting of 
death. “O death where is your victory, O 
death, where is your sting” (1 Cor. 15:55).   
  The most glaring problem 
Epicureanism fails to address is the sting of 
death—why does the metaphysical status of 
death provoke universal fear? It is not 
sufficient to claim we should not fear death, 
without addressing the more fundamental 
problem of why humans universally fear 
death in the first place. To put it bluntly, how 
does a composition of atoms fear? 
Presumably plants and animals, which are 
also compositions of atoms, do not fear the 
sting of death. Epicurus wants to say that 
since humans are made of the same substance 
as all other physical entities, they must have 
the same destiny; therefore, the fear of death 
is unwarranted. But his reductionism begs the 
question. If he were to ask why humans, 
unlike plants and animals, do fear death, he 
would be led to the conclusion that humans 
are more than compositions of atoms. This 

problem is part of a larger problem for the 
naturalists in counting for mind, agency, and 
value within a materialistic framework.78  

 A second problem concerns 
Lucretius’s symmetry argument. The state of 
nonexistence after death is not parallel to 
one’s prenatal state of nonexistence as 
Lucretius claims.79  

Nonexistence after death always 
involves a positive loss of life and a 
deprivation of pleasure. Prenatal nonexistence 
involves no loss or deprivation whatsoever.80 
Thomas Nagel calls the comparison between 
prenatal nonexistence and post-life 
nonexistence an “asymmetry” rather than 
“symmetry.” “Death” says Nagel “is an evil, 
it is the loss of life.”81   

 A third problem involves what Palle 
Yourgrau calls the “Ecclesiastes problem.”82 
The problem for Epicureans is that 
indifference toward death as the termination 
of one’s existence implies indifference 
towards one’s existence. And if there is no 
reason to resist the termination of one’s 
existence, there is equally no reason to 
preserve one’s existence. Consequently, a 
person who is indifferent toward death, 
cannot value life; he has embraced nihilism.83  

 Finally, readers of Epicurean 
arguments against fearing death, have to 
wonder whether the Epicureans have even 
persuaded themselves. Epicurean arguments 
seem to be little more than desperate attempts 
to mollify a vivid existential fear of death. 
Steven Luper-Foy is blunt; “Even people who 
argue that dying is not a bad thing do not 
really seem to believe what they are saying. 
More often than not, their anxiety to believe 
in the innocuousness of their demise prevents 
even brilliant thinkers from realizing that 
their arguments are inane.”84  

Augustine confessed that it was 
Epicurus’s impotency on this point that drove 
him decisively toward Christianity. “Unto 
Thee be praise, unto thee be glory, O fountain 
of mercies! The fear of death and of Thy 
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future judgment, which amid all my 
fluctuations of opinions, never left by 
breast.”85 

 
 

 

References 
1The Athenians describe Paul as a “babbler” 

or  “seedpicker”), a little bird that 
plucked up seeds falling from carts passing through 
the streets. The innuendo was obvious, Paul’s 
Christian doctrines could not rival the celebrated 
philosophies of the Greek mind. For a discussion of 
this term see John M. McRay, Paul: His Life and 
Teaching (Grand Rapids: Baker Academic, 2003), 
161-62. 

2Resurrection scholar N.T. Wright has 
shown the uniqueness of Christianity on this point. 
“Christianity was born into a world where its central 
claim was known to be false. Many believed that the 
dead were non-existent; outside Judaism, nobody 
believed in resurrection.” N.T. Wright, The 
Resurrection of the Son of God (Christian Origins 
and the Question of God, Vol. 3) (Minneapolis: 
Fortress Press, 2003), 35. 

3Stephen Hawking claims Pythagoras as a 
prototype of the modern physicist, suggesting his 
formulas are the first instance of “theoretical 
physics.” Stephen Hawking and Leonard Mlodinow, 
The Grand Design (New York: Bantam Books, 
2010), 19. 

4Michael Wodhull, trans., The 
Nineteen Tragedies and Fragments of 
Euripides (London: John Walker, 1809), 3:412. 

5Cicero, In Verrem, 2.5.187. 
6M.D. Gibson, ed., Horae Semiticae X 

(Cambridge: Cambridge University, 1913), 40. 
Cited in Richard Longenecker, The Expositor’s 
Bible Commentary (Volume 9) – John and Acts. 
Edited by Frank E. Gaebelein. (Grand Rapids, MI: 
Zondervan, 1981), 476. 

7Callimachus, Lycophron, and Aratus, 
Callimachus: Hymns and Epigrams, Lycophron 
and Aratus (Loeb Classical Library No. 129), 2nd 
ed. (Cambridge, MA: Harvard University Press, 
1921), 1. 

8This is especially clear in Epicurus’s 
Letter to Menoeceus discussed below. Epicurus 
makes no effort to disrupt the religious practices of 
Greek culture. He even recommended that people 
engage in religious ceremony. Epicurus was a 
materialist, but not an atheist. For a discussion of 
Epicurus’s religious views see James H. Dunham, 

The Religion of the Philosophers (Philadelphia: 
University of Pennsylvania Press, 1947), 72-94. 

9Titus Lucretius Carus, On the Nature of 
the Universe, trans. Ronald Melville, Don Fowler, 
and Peta Fowler, Oxford World's Classics (Oxford: 
Oxford University Press, 1999), 92. 

10James Warren claims, “The Epicureans 
placed the eradication of the fear of death at the very 
heart of their ethical project.” Facing Death: 
Epicurus and his Critics (New York: Oxford, 2004), 
6. 

11There are several good introductions to 
Epicureanism. James N. Jordan, Western 
Philosophy: From Antiquity to the Middle Ages 
(New York: Macmillan Publishing Company, 
1987), 173-194. Anthony Kenny, A New History of 
Western Philosophy: In Four Parts (Oxford: 
Clarendon Press, 2010), 78-80, 134-135, 220-222, 
238-243. William F. Lawhead, The Voyage of 
Discovery: A Historical Introduction to Philosophy, 
3rd ed. (Belmont, CA: Thomson Higher Education, 
2007), 107-111. Frederick C. Copleston, A History 
of Philosophy, Vol. 1, Greece and Rome – from the 
Pre-Socratics to Plotinus (New York: Image, 
1993), 401-412. 

12Diogenes claims, “Epicurus was a most 
prolific author and eclipsed all before him in the 
number of his writings: for they amount to about 
three hundred rolls and contain not a single 
citation from other authors; it is Epicurus himself 
who speaks throughout.” Lives of Eminent 
Philosophers, Book X, sec. 26. 

13Copleston questions the authenticity of 
Pythocles, suggesting it was “an extract of 
Epicurus’s writing made by a pupil.” Copleston, 
History of Philosophy, 1:401. This letter is largely 
an account of heavenly bodies, together with an 
explanation of natural phenomena such as rain, 
lightning, earthquakes, hail, snow, ice and falling 
stars. 

14A complete collection is Whitney Oates, 
ed. The Stoic and Epicurean Philosophers: The 
Complete Extant Writings of Epicurus, Epictetus, 
Lucretius and Marcus Aurelius (Modern Library 
Giants, No. 45) (New York: Modern Library, 1957). 

15Marcus Tullius Cicero and H. Rackham, De 
Finibus (Cambridge, MA: Harvard University Press, 
1931),137. Cicero is unimpressed with  

Epicureanism. “For my part I hold that what is 
popular is often positively base.” Ibid. 

16A good translation with Greek text 
is Diogenes Laërtius, Lives of Eminent 
Philosophers, Volume II, Books 6-10 (Loeb 
Classical Library No. 185). Cambridge, MA: 
Harvard University Press, 1925. 

17Lives of Philosophers, Book X, sec.1. 

26



Christus Cultura: The Journal of Christianity in the Social Sciences 

 

18Ibid., Book IX, sec. 12. 
19“Atoms move continuously for all time, 

some of them falling straight down, others 
swerving, and others recoiling from their collisions.” 
Letter to Herodotus. 

20Lawhead says, “Because the atoms can 
spontaneously deviate from their mechanically 
determined paths, the Epicureans believed that not 
everything is determined or predictable. Therefore, 
they concluded, there is some room in a 
materialistic universe for free will after all.” Voyage 
of Discovery, 108. In a fragment, Epicurus 
demonstrates the logical paradox of determinism. 
“The man who says that all things come to pass by 
necessitycannot criticize one who denies that all 
things come to pass by necessity: for he admits that 
this too happens of necessity.” Oates, Stoic and 
Epicurean Philosophers, 42. 

   21Letter to Herodotus. 
22In an extant fragment for On Nature 

Epicurus claims, “the nature of the universe 
consists of bodies and void.” And again, “The 
nature of all existing things is bodies and space.” 
Oates, Stoic and Epicurean Philosophers, 46. 

23Epicurus believes he can trust the data 
of his senses and departs radically from 
Parmenides and Zeno’s denial of motion. 

24Letter to Herodotus. In a fragment, 
Epicurus writes, “the atom is a hard body free from 
any admixture of void; the void is intangible 
existence.” Oates, Stoic and Epicurean 
Philosophers, 46. Justin Martyr, who enjoyed as 
good a philosophical education as any ante-Nicene 
Father describes the “first principles” of Epicurus. 
“Epicurus . . . says that the first principles of the 
things that exist are bodies perceptible by reason, 
admitting no vacuity [αμετοχα κενου], unbegotten, 
indestructible, which can neither be broken, nor 
admit of any formation of their parts, nor alteration, 
and are therefore perceptible by reason.” Justin 
Martyr, Hortatory Address to the Greeks in 
Alexander Roberts and James Donaldson, Ante-
Nicene Fathers Vol. 1: The Apostolic Fathers, 
Justin Martyr, Irenaeus (Peabody, MA: 
Hendrickson, 1994), 274. 

25Letter to Herodotus. Here 
Epicurus seems to borrow Anaximander’s 
απειρον, the “unlimited” or “indefinite.” 

26This view is expressed in both Letter to 
Herodotus and Letter to Pythocles. 

27Letter to Herodotus. 
28Ibid. 
29Letter to Menoeceus. 

30Ibid. In an extant fragment, Epicurus 
writes, “Sexual intercourse has never done a man 
good, and he is lucky if it has not harmed him.” In 

another he writes, “Nothing satisfies the man who 
is not satisfied with a little.” Fragments. 

31Jerome confirms the simplicity of the 
Epicurean lifestyle. “And, strange to say, Epicurus, 
the defender of pleasure, in all his books speaks of 
nothing but vegetables and fruits; and he says that 
we ought to live on cheap food because the 
preparation of sumptuous banquets of flesh involves 
great care and suffering, and greater pains attend the 
search for such delicacies than pleasures the 
consumption of them. Our bodies need only 
something to eat and drink. Where there is bread 
and water, and the like, nature is satisfied.” Jerome, 
Against Jovinianus, Book II. Ch. 11 in Philip Schaff 
and Henry Wace, eds. Nicene and Post-Nicene 
Fathers (volume 6) (Peabody, MA: Hendrickson 
Publishers, 1994), 396. 

 32http://plato.stanford.edu/entries/epicurus/ 
(accessed 3/15/24) 

33Letter to Menoeceus. 
34Ibid. 

                   35Ibid. In his Principal Doctrines 
Epicurus claims, “Death is nothing to us: for that 
which is dissolved is without sensation; and that 
which lacks sensation is nothing to us.” Oates, 
Stoic and Epicurean Philosophers, 35. 
                   36Ibid. Stephen Rosenbaum defends 
Epicurus on this point by distinguishing between 
“dying” which may invoke terror, and “death.” 
“Dying,” he says, “is the process whereby one 
comes to be dead as such, dying takes place 
during, and at or near the end of, one’s lifetime.” 
“Death,” on the other hand, he argues “is roughly 
the time at which a person becomes dead.” As 
such, “death” is not part of one’s lifetime, but 
part of nonexistence. S. Rosenbaum, “How to be 
Dead and not Care: A Defense of Epicurus,” 
American Philosophical Quarterly, Vol. 23, No. 2 
(Apr. 1986), 217-225. 

37Letter to Menoeceus. 
38Fragments. 
39From a Christian perspective there is no 

reason to assume the impossibility of dying in a 
state of calm. The plaintive testimony of Aseph 
tells of his envy at the “prosperity of the wicked” 
because “there are no pains in their death” (Ps. 
73:3, 4 NASB). Aseph recovers from his envy 
when, upon entering the sanctuary, he understood 
the true end of the wicked (73:17-18). Hippolytus, 
the early Christian apologist, argued that 
Epicurus’s philosophy deliberately aimed at 
overcoming the fear of retribution in the afterlife 
either by “trials in Hades” or “tribunals of 
justice.” The Epicureans, Hippolytus claims “may 
escape detection” for “whatsoever anyone may 
commit in this life.” Hippolytus, The Refutation of 

27

http://plato.stanford.edu/entries/epicurus/
http://plato.stanford.edu/entries/epicurus/


All Heresies in Alexander Roberts and James 
Donaldson, Ante-Nicene Fathers Vol. 5: 
Hippolytus, Cyprian, Caius, Novatian (Peabody, 
MA: Hendrickson, 1994), 21. 

40Lives of Eminent Philosophers, Book X, 
sec. 22. 

 41Ibid., Book X, sec. 15. 
42The fascinating story is retold in the 2012 

Pulitzer Prize winning book by Stephen Greenblatt, 
The Swerve: How the World Became Modern (New 
York: W. W. Norton & Company, 2011). 

43Book I, 154; Book II, 288. 
44Book I, 222. 

45Book I, 205-256. 
46Book 1, 245-249. 
47“But the heavier by contrast makes proclaim 

that is has more matter in it and much less void.” Book 
I, 366-67. 

48Book I, 419-421. 
49Lucretius denies the PreSocratic assumption 

that nature is reducible to one principle. Book I, 419-
429, 

50Book II, 114-118. 
51Book II, 216-219. 
52Book II, 253-257. 
53Book II, 1139-1170. 
54Book III, 230, 280. 

55Book III, 370-380, 423-430. Lucretius 
claims he is faithfully representing the view of “the 
great Democritus” on this point. 

   56Book III, 462-472. 
57Lucretius argues that if the spirit 

retracted from the limbs of the body to its center, 
then “the place where all this spirit collects should 
be more sensitive.” Book III, 535-536. 

58Book III, 538-539. 
59Book III, 576-579. 
60Book III, 806-820. 
61Book III, 845-854. 
62Book III, 866-868. 
63Book III, 894-901. 
64Arguments of this class are called by 

philosophers “symmetry arguments.” James Warren 
reviews several symmetry arguments. Facing Death, 
57-108. Steven Luper articulates a modern 
symmetry argument: “1. It is not bad for us that we 
once failed to exist. 2. Our posthumous existence is 
like our pre-vital nonexistence in all relevant 
respects. 3. If two things are alike in all relevant 
respects, and one of them is not bad for us, then the 
second is not bad for us either. 4. So it is not bad for 
us that we will fail to exist once more.” The 
Philosophy of Death (New York: Cambridge, 2009), 
61. 

65Book III, 972-977. 
66Book III, 1073-1076. 

67Book III, 1039-1042. 
68Book III, 1042-1044. 
69A.N. Wilson, God’s Funeral: A 

Biography of Faith and Doubt in Western 
Civilization (New York: Ballantine Books, 
1999), 211. Wilson is incorrect in his 
assumption that Epicureans viewed the 
universe as consisting in a “fixed number of 
atoms.” 

70Porco seems oblivious to the 
contradiction she stumbles upon here. She 
wants to believe that death is possibly a good 
thing without accepting the concomitant 
possibility that if death is a good thing it can 
also be a bad thing. One cannot attribute 
“good” to a state of nonexistence and 
simultaneously deny that attribution of “evil” 
to a state of nonexistence. Both are value 
judgments. 

71http://thesciencenetwork.org/programs/beyon
d-belief-science-religion-reason-and-survival/session-3-
3 (accessed 4/2/14) 

72Stephen E. Rosenbaum, “How to be Dead 
and not Care: A Defense of Epicurus,” American 
Philosophical Quarterly 23, no. 2 (April 1986): 217. 
John Fisher makes the same argument. “It is very 
important to distinguish the process of dying from 
the latter two things: death and being dead. When 
one is dying, one is still alive.” The Metaphysics of 
Death, ed. John Martin Fisher (Stanford, CA: 
Stanford University Press, 1993), 4. 

73Rosenbaum, 221. 
74David B. Hershenov, “A More 

Palatable Epicureanism,” American 
Philosophical Quarterly 44, no. 2 (April 2007): 
171-174. 

75Bernard Williams, “The Makropulos 
Case: Reflections on the Tedium of Immortality,” 
in The Problems of The Self (New York: 
Cambridge, 1973), 82-83. 

76Book III, 1079. 
77Book III, 874. 
78Modern philosophy employs a similar 
materialistic reductionism and is left with 
the same problem here as Epicurus. Harvard 
psychologist Steven Pinker claims, “The 
evidence is overwhelming that every aspect 
of our mental lives depends entirely on 
physiological events in the tissues of the 
brain. The self, too, is just another 
network of brain systems.” Steven 

Pinker, The Blank Slate: The Modern 
Denial of Human Nature (New York: 
Viking, 2002), 41-2.Francis Crick 
hypothesizes that humans are not 
conscious. “‘You,’ your joys and your 

28

http://thesciencenetwork.org/programs/beyond-belief-science-religion-reason-and-survival/session-3-3
http://thesciencenetwork.org/programs/beyond-belief-science-religion-reason-and-survival/session-3-3
http://thesciencenetwork.org/programs/beyond-belief-science-religion-reason-and-survival/session-3-3


Christus Cultura: The Journal of Christianity in the Social Sciences 

 

sorrows, your memories and your 
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Interestingly, as I begin a critique of 
feminism and point to what I consider to be 
many negative consequences of the 
movement, I am acutely aware of the 
influence my feminist professors have had on 
my writing. Under their teaching, I was 
trained to incorporate my own lived 
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experience into academic and professional 
work – to speak with my own voice. I believe 
this practice of personal engagement with the 
subject matter at issue enhances the 
transformative power of the work. I consider 
this to be one of many positive consequences 
of women gaining access to education, 
careers, and involvement in public discourse 
(Marchbank & Letherby, 2007). 

In the mid-nineties as an 
undergraduate student of Women’s Studies, I 
was introduced to feminism and a feminist 
definition of patriarchy. In the late nineties, I 
enrolled in a Gender Studies class that 
reiterated the earlier content I had been taught 
along with an added focus on gender roles, 
imbalance of power between the sexes, and a 
call for the deconstruction of patriarchal 
societal structures. Having studied scripture 
since the age of 11, I was familiar with the 
texts that detailed a familial and church order 
and design of male leadership. A feminist 
worldview juxtaposed with a Biblical 
worldview became the subject of much 
exploration in my personal study as I entered 
the world of work first as a Mental Health 
Clinician and later as a professor of 
psychology.  

During the years spanning 2000-2005, 
I conducted crisis behavioral health 
assessments primarily in two Medical Center 
emergency departments with some in ICU or 
medical floor admissions. A department of 11 
clinicians roughly averaged 400 assessments 
per month with ages of those assessed ranging 
from primary schoolers to geriatrics. The 
eight-page formal assessment forms used 
made no mention of gender or gender-related 
issues beyond inquiry concerning biological 
sex which was designated as either male or 
female. Patients were not presenting with 
symptoms of gender confusion or dysphoria. 
That is not to say they did not suffer from 
anything gender or gender-identity related, but 
it is significant to note that it was not 
mentioned; not on the professionally designed 

clinical assessment form nor by patients 
seeking treatment for a variety of mental 
health and substance abuse needs. 

When asked to teach Gender Studies in 
a Christian University a decade after 
completing a graduate degree in Education 
with a focus in Human Development and 
Psychology, I discovered in my course 
preparation a swift progression of gay and 
transgender rights, openness to and acceptance 
of notions of gender fluidity as well as an 
ever-growing number of genders had taken 
place. I had to regroup in order to make room 
for the rapidly evolving nature of the subject 
matter I would be tasked to teach. 

A bit of history is necessary for 
marking a starting point for this essay. The 
Women’s Rights also known as Women’s 
Suffrage Movement dates back to the 1800s 
and into the 1900s. Women rallied for the 
right to vote, to have equal access to 
education, employment, wages, to own 
property, to have custody of children, and to 
rights over her body (reproduction). This time 
period with these goals is known as first wave 
feminism (Pruitt, 2022).  

Second wave feminism of the 1960s 
and 1970s was a time of expansion of 
women’s rights with a heavy focus on 
deconstructing patriarchy and male leadership 
at home, in the church, and in society. A 
critique of this time period was detailed in a 
book titled The Feminist Mistake written by 
Mary Kassian. (2005). Following WWII, 
many women chose to live as wives and 
mothers instead of capitalizing on the gains of 
the first wave feminists. Second wave 
feminists saw the need to draw women into 
academia and into the workplace believing 
that to stay home as a wife and mother was to 
live subjugated lives underneath the authority 
of males, and they believed this thwarted a 
woman’s growth, impeding full development 
of potential.  

It is necessary to understand the 
methods and goals of second wave and radical 
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feminism in order to understand our current 
culture and the growing stress on developing 
children that is giving rise to higher rates of 
psychiatric symptoms (including identity 
issues), self-harming, and suicidal behavior. 
Consciousness-raising groups were designed 
for the purpose of making women aware of 
their oppression. Anger was intentionally 
stirred as to motivate women to rebel against 
male leadership and authority. Women were 
encouraged in groups to share their stories of 
discontent or maltreatment experiences with 
men in order to ratchet up hostility, stir 
division, and inspire change at home and 
beyond (Kassian, 2005). 

Kassian (2005) explains how women 
were taught that they had a right to name and 
define self, world, and God from a feminist 
philosophical perspective. This is where a 
complete deconstruction of family, church, 
and society began to take shape and laid the 
foundation for the rapid unraveling of familial 
relationships – the bedrock for formation of 
healthy gender identity. Women’s liberation 
of the ‘60, ‘70s and into the ‘80s included the 
sexual revolution which normalized sex 
outside of marriage, homosexuality, 
alternative forms of sexuality and abortion. 
Feminists called for women to be freed from 
the responsibility of raising children in order 
to become fully-functioning, fulfilled 
individuals. They called for the state to 
assume primary responsibility for the care of 
children. Some radical feminists spoke out 
against heterosexual relationships saying that 
to be a true feminist a women must also be a 
lesbian (Kassian, 2005).   

Queer theory was developed in the 
1990s as a critical theory emerging from 
women’s studies (Oxford Reference, n.d.). It 
offers theories and studies of gender and 
sexual practices other than heterosexual and 
challenges the long-standing acceptance of 
heterosexual desire and practice as normal.  In 
2015, gay marriage was legalized nationwide 
(Obergefell v. Hodges, 2015). As of February 

2022, there is an acknowledgement within 
American culture of at least 72 additional 
genders to male and female.  U.S. 
Government Health Institutions have not 
established an actual number of genders or 
gender identity/expressions. Instead, these 
institutions have expanded the scope of gender 
to be interpreted and expressed based on 
individual experience (Taylor, 2021). 

At this point, there is much 
information to digest and many questions that 
plead for wise and compassionate and true 
answers. I think we must go back to patriarchy 
and determine whether patriarchy is just a 
social construct made by man for the benefit 
of man, or whether it is something far greater. 
There is not only a worldview lens through 
which to try and discern these truths. There is 
a critical thinking argument to be made; one 
that does not require me to set aside who I am 
and how I was made as a woman.  

Is there a plausible argument to be 
made for God-designed male leadership for 
the protection, provision, and preservation of 
life? Only a male and female human being can 
unite together and create another life. The 
female body becomes pregnant, and her body 
nurtures the growing baby within her for 9 
months. During that time, her body goes 
through amazing, complex, and overwhelming 
changes including hormonal changes, body 
shape and size changes; sleeping becomes 
difficult; and then a baby is born. Labor and 
delivery are physically and emotionally 
painful and exhausting. A newborn is 
completely dependent on continual care in 
order to survive. The mother’s body is 
designed to provide nourishment for the 
newborn and feedings are required every 2-3 
hours for several weeks. Mother’s biology is a 
literal tie to the developing baby before birth 
and the life source for a considerable time 
period following birth. Given the biological 
reality of mother and child, is there need for a 
protector and provider? What about the 
emotional needs of children that extend 
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throughout childhood? Is there a need for 
support from those with whom the child 
shares attachment that is formed only through 
consistent relationship? Is it beneficial, even 
optimal, to have the two who came together to 
form the life present in a loving, ongoing, 
safe, committed relationship as the foundation 
for the formation of a child’s healthy sense of 
self?  

The feminist argument that men act as 
oppressors of women and that society was 
built by men in such a way as to keep women 
in a subjugated role denies the biological 
reality that calls for men and women to have 
different roles, and it denies the reality that not 
all men are oppressive in their relationships 
with women. Unfortunately, the men who 
have abused their roles as leaders or have 
misused their strength to harm instead of 
protecting have fueled the feminist movement 
and led to the demise of families. However, 
the misuse of male leadership by some in 
society does not demand the deconstruction of 
society or its institutions. 

Having studied child development, 
marriage, family, identity formation, 
psychological disorder, and well-being, I 
cannot ignore the correlation between the rise 
in gender and identity confusion, increase in 
adolescent psychological disorders and 
suicidality with the attempts to deconstruct all 
patriarchal societal structures, particularly the 
nuclear family and the church. The following 
gives a biblical picture of God-ordained male 
leadership in marriage. 

Ephesians illustrates the mutual 
subjugation under the Lordship of Christ as 
contrary to the societal perception that the 
woman is only subjugated to the man: “and be 
subject to one another in the fear of Christ” 
(Ephesians 5:21, NASV, 1971/2000).  

Ephesians 5:22-27 states: “Wives, be 
subject to your own husbands, as to the Lord. 
For the husband is the head of the wife, as 
Christ also is the head of the church, He 
Himself being the Savior of the body. But as 

the church is subject to Christ, so also the 
wives ought to be to their husbands in 
everything. Husbands, love your wives, just as 
Christ also loved the church and gave Himself 
up for her, so that He might sanctify her, 
having cleansed her by the washing of water 
with the word, that He might present to 
Himself the church in all her glory, having no 
spot or wrinkle or any such thing; but that she 
would be holy and blameless” (NASV, 
1971/2000).  In this passage of Ephesians, 
Paul is illustrating that the pinnacle of human 
existence is not the marriage relationship but 
that the pinnacle of human existence is the 
knowing and loving Christ.  In this way, 
marriage is pointing beyond itself.  In God’s 
design, marriage is a picture, a foretaste, of the 
relationship Christ has to the church: His 
relationship to His church.  

The verses that follow in Ephesians 
5:28-33 identify God’s design within the 
covenant of marriage: “So, husbands ought 
also to love their wives as their own bodies. 
He who loves his own wife loves himself; for 
no one ever hated his own flesh, but nourishes 
and cherishes it, just as Christ also does the 
church, because we are members of His body. 
For this reason, a man shall leave his father 
and mother and shall be joined to his wife, and 
the two shall become one flesh. This mystery 
is great; but I am speaking with reference to 
Christ and the church. Nevertheless, each 
individual among you also is to love his own 
wife even as himself, and the wife must see to 
it that she respects her husband” (NASV, 
1971/2000).  Foundational to well-being is 
care for the body just as care for the body of a 
spouse is foundational to the well-being of the 
marriage. Being made aware that as followers 
of Christ we are members of His body furthers 
the emphasis placed on the sacredness of the 
physical body. 

The Genesis account of the creation of 
the first humans tells us that God made both 
males and females in His own image. He 
made Adam first and then from Adam He 
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made Eve, “…a helper, suitable for him.” God 
knew that Adam could not fulfill his God-
given task alone and two were brought 
together as complements.  God gave to them 
land and animals to tend, and He gave them 
the additional purpose of multiplying. As 
already stated, only the woman’s body could 
grow, birth, and nourish the young so the 
needful protection and provision of the three 
fell to the man. The role to oversee and lead 
was assigned to the one designed for it just as 
the role to carry, birth, and nourish the child 
was assigned to the one made, in part, to fulfill 
that purpose. The entirety of the design 
reflects characteristics of The Designer and 
flourishes with life – all of which He gives 
(NASV, 1971/2000). 
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It is particularly important that these 
matters be parsed out in detail at this time 

because it is central to God’s story which is 
under attack from almost all fronts. For 
Christ’s believers and followers, our handling 
of matters of gender and the body are matters 
foundational to our faith. For those in 
professions that tend to physical, mental, 
emotional, or spiritual health, all matters of 
the body are pertinent matters. Recent 
consensus among health professionals is that 
physical and mental health are deeply 
interwoven so matters of identity are critical to 
all areas of a person’s life. The consensus 
among health professionals has a longstanding 
acceptance of the profound impact 
relationships have on health and well-being. 
Evidence could not be more convincing that as 
we deconstruct the nuclear family we are 
falling further and further into disorder and 
chaos. Higher rates of substance abuse, 
addiction, psychological disorders – 
particularly personality and gender identity 
disorders – validate the need for cultural 
correction.  

As the lines blur that have 
distinguished biological differences between 
the sexes and the natural roles that flow from 
them for millennia, boys and young men as 
well as girls and young women are finding it 
ever more difficult to form healthy gender 
identity and stable personality structures. 
Instability in the home was one of the first 
consequences of second wave feminism. The 
progression from there has brought us to this 
time and place where even the most sound and 
essential parts of personhood, who one is as a 
boy or girl, has become as shifting sand 
leaving them vulnerable to all manner of 
psychological suffering and insecurity. The 
additional stress of oversexualization; 
acceptance, promotion, and celebration of sex 
outside of committed, long-term, 
monogamous relationships has furthered the 
problem of psychological disorders. It is now 
commonplace for young people to self-harm 
as they struggle to cope.  
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Rather than attaining a goal of equally 
valuing all people, feminism has resulted in a 
devaluing of the body, devaluing the 
significance of being a man or a woman, 
devaluing the sacredness of the male-female 
bond and the marvel of new life creation that 
is gifted only to that special union. Many lives 
have been lost to abortion because of the gains 
of feminism. Many marriages never 
materialized and many more dissolved in 
divorce as marriage was characterized as 
another product of patriarchy rather than 
cherished as a gift from God.  

It is hard to conclude an essay 
attempting to highlight the connections 
between patriarchy, gender, and worldview 
given the sensitive nature of the subject 
matter. The pain and suffering of human 
beings in relationship to their bodies, their 
identities, and to others is profound. The need 
for an honest and wise accounting of where 
we are as a culture and how we got here is 
apparent when we simply read the daily news 
headlines. Even for people who are not of the 
Christian faith, the matters herein addressed 
touch their lives as we are all connected as 
part of the human family. Essential for all to 
understand a Christian perspective on the 
body, these words from scripture clarify: 

…do you not know that your body is a 
temple of The Holy Spirit who is in 
you, whom you have from God, and 
that you are not your own? For you 
have been bought with a price: 
therefore, glorify God in your body (1 
Corinthians 6:19-20, NASV, 
1971/2000). 

The Biblical worldview clarifies that male 
leadership was God-ordained for purposes of 
care, protection, and provision. Loving 
stewardship over family was and is a gift from 
God. All relationships are to be honorable in 
reverence to God by living out the command 
to “love your neighbor as yourself” (Matthew 
22:39, NASV, 1971/2000). Marriage is to 
reflect the love of God and Christ’s oneness 

with God and the church (Ephesians 5). 
“Children are a gift of the Lord, the fruit of the 
womb is a reward” (Psalm 127:3, NASV, 
1971/2000).  

No wonder these precious gifts, our 
children, are struggling to find their value and 
identity in a world that sees them as burdens 
rather than blessings and tells them they are 
assigned an identity rather than that they were 
wonderfully made by a God who purposely 
knit them together with an identity He chose 
just for them (Psalm 139:13-16). No wonder 
they feel insecure and unsure of who they are 
when the world denies their inherent value and 
questions the significance of their bodies’ 
design. May we have the courage to speak 
truth in love – to herald the message of hope 
and a future that our Creator has planned for 
us and penned for us through the prophet 
Jeremiah so long ago (Jeremiah 29:11). 
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Crimes against children and other sexual 
offenses have been around for centuries. As a 
result of these crimes and man’s sinful nature, 
human trafficking and child exploitation are 
prevalent throughout the world and the United 
States. In 2019, there were more than 26,300 
endangered runaways reported to the National 
Center for Missing and Exploited Children 
(NCMEC), one in six were likely victims of 
child sex trafficking. Also, in 2019, there were 
over 4,585 human trafficking victims reported 
to NCMEC. Of these 4,585 victims, 3,736 
were female and 1,061were minors (Child sex 
trafficking, 2020). Prior to 1994, sex offender 
laws and policies in the United States were not 
sufficient. It took the tragic sexually motived 
murders of several children before the 
problem of sex offenders and their 
whereabouts were taken seriously on a policy 
level. These murders involving sex offenders 
and their child victims led to landmark cases 
that influenced sex offender policies within 
the United States. Laws that were created as a 
result of these landmark cases included the 
Jacob Wetterling Act, Megan's Law, and the 
Adam Wash Child Protection and Safety Act. 
These heartbreaking cases have shaped the 
United States sex offender laws as we know 

them today. Criminological theories can help 
us understand why sexual crimes take place 
and how these crimes influence U.S. policies. 
This writer believes a Christ-centered 
perspective combined with integrated 
criminological theories will someday prove 
the most effective way to address the complex 
issues of sexual offending.  

 
Jacob Wetterling-1994 Wetterling Act 

The murder of Jacob Wetterling took 
place in St. Joseph, MN, in 1989. Jacob, his 
brother, and a family friend were traveling 
home after renting a movie from a local 
convenience store. The boys were being 
followed in a vehicle by sex offender Danny 
Heinrich. Heinrich stopped the boys, held 
them at gunpoint, and then ran off Jacob’s 
brother and family friend. Heinrich then 
forced Jacob into his vehicle and drove him to 
a remote location where he molested and 
murdered him. Jacob’s murder led to the 
Wetterling Act of 1994, which established 
standards for all 50 states to register sex 
offenders (Farley, 2008). 

 

Megan Kanka-1996 Megan’s Law 
The tragic murder of Megan Kanka 

has also helped shape U.S sex offender laws. 
In 1994, seven-year-old Megan was living in a 
small town in the Hamilton Township of New 
Jersey (deBaca, 2016). Unbeknownst to 
Megan and her family, a two-time sex 
offender, Jesse Timmendequas, moved in 
across the street from her. One day while 
Megan was playing outside, Timmendequas 
enticed her into his home where he raped and 
murdered her. Megan's murder led to Megan's 
law in 1996, which allowed for the public 
release of sex offender information so 
communities could become aware when an 
offender moves into the neighborhood 
(Congress, 2016). 
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Adam Walsh-2006 Adam Wash Child  
Protection and Safety Act 
Most people in the United States are 

familiar with the story of Adam Walsh. In 
1981, Adam Walsh was abducted from a 
shopping mall, sexually assaulted, and brutally 
murdered (Best, 1987). Adam's horrific death 
led to the Adam Walsh Child Protection and 
Safety Act of 2006, which established sex 
offender guidelines. Title 1 of the Walsh Act 
is SORNA. SORNA provides a 
comprehensive set standard for sex offender 
registration and notification in the United 
States (SORNA, n.d.). Adam's father, John 
Walsh, is an advocate for law enforcement. He 
hosted the show “America’s Most Wanted” to 
assist law enforcement in bringing violent 
criminals to justice. Speaking from 
experience, the writer can attest that SORNA 
allows criminal investigators, such as Deputy 
U.S. Marshals, to investigate sex offender 
registration violations that include but are not 
limited to International Megan’s law 
violations. SORNA and IML will be discussed 
in further detail later in the paper.  

 

Sexual Offending 
A sex offender can be defined as 

someone who commits sexual crimes such as 
child molestation, exhibitionism, incest, rape, 
and voyeurism (Griffin & West, 2006). 
Legislators have been trying to address the 
issue of sexual offenders for many years. 
Sample (2006) discussed notes that were 
written by criminologist Edwin Sutherland in 
the late 1930s. These notes described that 
states would address high-profile sex crimes, 
especially those involving children, by 
adopting sexual psychopath laws (as cited in 
Sutherland, 1950a). At the time, these laws 
moved away from punishment toward a 
treatment and commitment approach 
(Sutherland, 1950). Based on this writer’s 
experience as a law enforcement officer, in 
today’s society both punishment and treatment 
are used during sentencing. Behavior 

treatments can be applied by recognizing 
cognitive distortions, cognitive restructuring, 
and behavior modification (Griffin & West, 
2006). From this writer’s experience in 
judicial proceedings, sex offenders can be 
civilly committed, incarcerated, or monitored 
through a probation officer. 

Many factors can influence the 
likelihood of someone becoming a sexual 
predator and offender. Sexual abuse and 
victimization during childhood along with 
other inappropriate sexual socialization can 
negatively influence someone's perception of 
sex. This inappropriate socialization can 
potentially lead to the commission of similar 
behavior from that potential child victim. Past 
empirical research has shown that sexual 
abuse can negatively affect the sexual 
behavior and functioning of child victims and 
adults who were abused as children 
(Tharinger, 1990). The socialization of sex 
can be derived from peers, friends, media, and 
experimentation. Research has shown that 
children may report feelings of depression, 
guilt, inferiority, suicide, anxiety, and tension 
as the psychological effects of sexual abuse 
(Bartol & Bartol, 2017).  Some research 
supports that sexual abuse in childhood can 
produce long-term psychological problems. 
Studies have shown that sexual abuse 
victimization during childhood can produce 
deviant sexual behavior from the victim 
during adulthood. A 2002 study by David 
Burton found that male delinquents who were 
sexually abused as children were more likely 
to participate in sexual crimes (McGrath et al., 
2011). Burton (2002) also found that offenders 
who were sexually abused during childhood 
were more likely to target younger children as 
their victims (as cited in McGrath et al., 
2011). These individuals who were sexually 
victimized as children and who now target 
children to victimize are known as pedophiles 
(Bartol & Bartol, 2017). Continued research is 
needed in the area of child sexual abuse and 
the relation to adult criminal offending.  
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Current legislation and Sex Offender Tiers 
According to Smart.gov (2016), there 

were no federal laws before 1994 governing 
sex offender registration and notification in 
the United States. From 1996 to 2003, 
Congress passed bills to address the issues and 
strengthen provisions of the Wetterling Act 
(“Legislative history,” n.d.). SORNA is Title 1 
of the Adam Walsh Child Protection and 
Safety Act of 2006, Public Law 109-249. One 
of the main functions of SORNA is to 
incorporate a set of minimum standards for 
sex offender registration and notification in 
the United States (SORNA, n.d.). Federal law 
requires all states to maintain and publish 
information concerning sex offenders on the 
National Sex Offender Registry. SORNA 
requires that sex offenders be classified into 
one of three tiers based on their offense 
conviction. Tier I sex offenders are convicted 
of the “least serious” offenses. These 
offenders are required to register for 15 years 
and renew their registration annually 
(McPherson, 2007, p.2). Tier II sex offenders 
are required to register for 25 years and renew 
their registration every six months. Typically, 
offenders in this tier will have the following 
offenses: 

• offenses involving the use of minors 
in prostitution 
• offenses against minors involving 
sexual contact 
• offenses involving the use of a minor 
in a sexual performance  
• offenses involving the production or 
distribution of child pornography  
(McPherson, 2007, p.2). 
Tier III offenders are required to 
register for life and renew their 
registration quarterly. Crimes 
committed in this tier are punishable 
by more than one year in prison 
(McPherson, 2007, p.2). Offenders 
who fall into this tier may have 
committed the following acts:  

• sexual acts with another by force or 
threat 
• engaging in a sex act with another 
who has been rendered unconscious or 
involuntarily drugged, or who is 
otherwise incapable of 
appraising the nature of the conduct or 
declining to participate 
• sexual acts with a child under the age 
of 12 
• nonparental kidnapping of a minor 
(McPherson, 2007, p.2). 

Not all states are SORNA compliant. Many 
states use their statutes to enforce sex offender 
registration (McPherson, 2007). Today there 
are approximately 18 states in the U.S. that are 
substantially implemented SORNA 
(“SMART,” 2020). Additionally, some states 
do not utilize IML language in their state 
statutes, making it difficult to prosecute 
noncompliant registered sex offenders for 
failing to notify of international travel.  

 
Americans’ Perception of Sex Crimes and  

Crimes Against Children  
This author believes most people 

would agree that sexual crimes against 
children are one of the most horrific criminal 
acts. A 2008 study by Mears, Mancini, Gertz, 
& Bratton examined public views on sex 
crimes and policy. Their research indicated 
that federal and state policymakers take 
aggressive measures when addressing sex 
crimes against children. The authors examined 
data from a national telephone survey to 
Americans to explore these public views. The 
study compiled data from American adults 
aged 18 and older and was conducted from 
November 9, 2006, through January 6, 2007. 
The phone survey addressed questions with a 
focus on whether sex crimes should be a top 
policy priority. The results showed that 54% 
of the American public strongly agreed that 
sex crimes should be a top priority, and 94% 
supported public policy efforts to target sex 
crimes. The authors also found that an 
overwhelming number of Americans 
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supported three common strategies to address 
sex offenses to include registries, sex offender 
living restrictions, and incarceration (Mears et 
al., 2008). Finally, the authors believed that 
future public opinion research can 
constructively inform and influence policy 
regarding sex offenders. 

 
Current Legislation and International  

Megan’s Law Background 
The United States Department of 

Homeland Security (DHS) the Homeland 
Security Investigations (HSI) created 
Operation Angel Watch in 2007. Operation 
Angel Watch is managed by the Immigration 
Customs Enforcement (ICE) Cyber Crimes 
Center and is a joint proactive effort with 
Customs and Border Protection (CBP) and the 
United States Marshals Service (USMS) to 
monitor and vet registered offenders with 
previous convictions involving sexual crimes 
against children (“Ice authorized,” 2016). On 
February 8, 2016, Congress passed, and 
President Obama signed International Megan's 
Law to prevent child exploitation through the 
advance notification of traveling sex 
offenders. The law mandated that all 
“covered” sex offenders be issued passports 
bearing the IML endorsement identifying 
them as sex offenders (deBaca, 2016). A 
“covered” sex offender is an offender 
convicted of a crime against a child (“Statute 
in Review,” 2016). This law also formalized 
the creation of the Angel Watch Center which 
was formally known as Operation Angel 
Watch (Congress, 2016). 

In 2016, this law also formalized the 
creation of the Angel Watch Center (AWC), 
which is responsible for the monitoring and 
vetting of these covered registered sex 
offenders who travel internationally. The 
United States Homeland Security 
Investigations (HSI) continues to work in 
conjunction with the United States Marshals 
Service (USMS), Customs and Border 
Protection (CBP), and U.S. Department of 

State (DOS) to make sure proper notification 
is delivered to the destination country of 
registered sex offenders who are traveling 
internationally (deBaca, 2016). Agents and 
analysts within the AWC compare flight 
passenger data against the National Sex 
Offender Registry (NSOR) to identify covered 
offenders traveling internationally (“Ice 
authorized,” 2016). Once a covered offender 
is identified, notification is provided to the sex 
offender's destination country. The decision 
on whether to allow the offender to enter the 
country resides solely with that country 
(deBaca, 2016).  

As one who investigates failure to 
register and IML offenses by convicted sex 
offenders, this writer has personally seen 
passports bearing the IML endorsement. The 
endorsement can be found on the very last 
page of the passport. The endorsement reads, 
“The bearer was convicted of a sex offense 
against a minor, and is a covered sex offender 
pursuant to 22 USC 212(C)(1)” (“Statute in 
Review,” 2016). It’s this writer’s opinion that 
the IML passport endorsement/identifier is a 
useful tool. It provides Customs and Border 
Protection (CBP) agents an opportunity to do 
more thorough searches of the offender’s 
property, and to make sure he/she is not 
carrying any contraband that could indicate 
child exploitation. The drawback is that the 
endorsement is on the very last page of the 
passport. If the CBP agent is not doing their 
due diligence, it could get overlooked. Some 
researchers believe that the passport identifier 
creates duplicative incentives for self-
reporting. They argue that the sex offender 
already has to communicate the international 
travel to U.S. officials because they are held 
criminally liable for not reporting (Cull, 
2018).  

This writer’s experience with 
conducting IML investigations has shown that 
many of these offenders are not familiar with 
the 2016 IML policy and as a result, do not 
notify their local jurisdiction of their intended 
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travel. The sex offender passport endorsement 
is in place to identify these individuals who 
may otherwise slip through the cracks as they 
attempt to travel. Some researchers believe 
these passport endorsements could facilitate 
sex trafficking and tourism by labeling these 
individuals as sex offenders. This writer 
agrees that labeling can influence crime, 
however, in the case of traveling sex 
offenders, the passport endorsement process is 
a necessary step in preventing future crime. 

 

Theories to Explain Sexual Behavior  
 
Labeling Theories 

As briefly mentioned above, labeling 
can influence delinquency and sexual 
misconduct. In 1938, Frank Tannenbaum 
came up with the concept of "labeling theory" 
of crime concerning conflicts between youths 
and adults in urban neighborhoods. In 1951, 
Lemert presented the general theory of 
deviance that incorporated the basic labeling 
process. Lemert defined a “primary deviant” 
as someone who engages in deviant behavior, 
thus causing that behavior to generate a 
negative label. Other researchers have found 
that many individuals who commit criminal 
acts do not view themselves as criminals and 
do not associate with a criminal self-image 
(Bernard et al., 2016). Some criminals 
downplay or neutralize their behavior by using 
five techniques: 

1) Denial of responsibility: The 
mindset that it’s not their fault 

2) Denial of Injury: The mentality 
that victims can afford it 

3) Denial of victims: The victim 
had it coming 

4) Condemnation of condemners: 
“Everyone is crooked anyway” 

(Bernard et al., 2016).  
Researchers William Mingus and Keri 

Burchfield examined the social-psychological 
consequences associated with being 
stigmatized as a sex offender. They found that 

once a person is labeled a deviant, that person 
may be denied essential life opportunities 
because of this stigma.  If these life 
opportunities are denied, the person will have 
a greater propensity to repeat his deviant 
behaviors. To test their hypothesis, these 
researchers administered a modified labeling 
theory surveying 150 sex offenders. Their 
research concluded that the more a sex 
offender fears devaluation or discrimination, 
the more likely he/she is to avoid activities 
that could facilitate social reintegration 
(Mingus & Burchfield, 2012). Mingus & 
Burchfield (2012) stated, “The collateral 
consequences of severely stigmatizing sex 
offenders after their release from prison can 
lead to maladaptive coping strategies that 
exacerbate the very social issues which may 
have precipitated offending behaviors (p. 
100).” 

In reference to sex offender policy 
implications, Mingus & Burchfield (2012) 
believe it’s important to understand how 
labeling can create a stigma that affects 
offenders attempting to reintegrate into 
society. Many studies have shown that 
successful societal reintegration through 
healthy social activities can reduce recidivism. 
They claim that when stigma and shame are 
too heavily applied, reintegration can be 
affected due to the fear of being devalued or 
discriminated against (Mingus & Burchfield, 
2012). 

 
Differential Association Theory 

Several criminological theories can 
help explain the need for laws and policies 
such as International Megan’s Law. 
Sutherland’s Differential Association Theory 
subscribes to the idea that criminal behavior is 
learned. Sutherland's claim is that crime and 
delinquency are caused by associations we 
have with other people. His theory has two 
basic elements: cognitive and associations. 
Cognitive elements are ideas that can 
encompass techniques for committing a crime 

39



to include motives, drives, rationalizations, 
attitudes, and definitions that are favorable to 
law violations. The second element relates to 
the associations of individuals with intimate 
personal groups. Sutherland looks to George 
Mead's argument is that people act based on 
predetermined meaning for things and these 
meanings determine behavior (Bernard et al., 
2016). 

As referenced above, this writer would 
argue that the learned behavior of sexual 
abuse as a child can produce a distorted 
"meaning" of sex. This learned behavior and 
distorted meaning could influence a once-
victim of sexual abuse to become a sexual 
abuser when they reach adulthood. According 
to an article by McGrath, Nilsen, & Kerley 
(2011), some research has established that 
individuals who have been sexually molested 
as children have a greater chance of resulting 
to intimate partner violence as an adult (as 
cited in Bassuck et al., 2006; Widom, 1989). 
Other biological, biosocial, and environmental 
factors can influence the likelihood of child 
sex abuse. A couple of these factors include 
the victim's age and socioeconomic status. 
Other research from McGrath et al. (2011) 
indicated that juveniles between the ages of 12 
and 17 made up 81 % of victims in national 
estimates (as cited in Snyder, 2000). Also, 
children in families with a household income 
of less than $10,000 are more likely to become 
victims of child sexual abuse (Finkelhor et al. 
2008, as cited in McGrath et al., 2011]. 
Regarding IML, some of these offenders could 
be traveling internationally to victimize young 
children, just as they were victimized during 
their youth. The IML allows law enforcement 
to monitor and vet these offenders before 
travel.  

 
Control Theories 

Control theories are one of the many 
criminological theories that can be associated 
with sexual offending. In 1990, Michael 
Gottfredson and Travis Hirschi presented the 
“General Theory of Crime” that maintains the 

concept that low self-control leads to 
delinquency and crime. The self-control and 
social control theories are the same and fall 
under the general theory of crime. Self and 
social control theories look at an individual’s 
early childhood events before crime and 
delinquency became apparent. Gottfredson 
and Hirschi contributed that low self-control 
can be a result of ineffective child-rearing 
(Bernard et al., 2016). This author believes 
with certainty that suffering from sexual abuse 
during childhood would qualify as ineffective 
child-rearing. This ineffective child-rearing 
may result in low self-control and could lead 
to the deviant behavior of sexual offending. 
One criticism of control theories such as the 
self-control theory is that it doesn’t account 
for all the complexities of criminal behavior. 
This writer agrees there are plenty of other 
factors and theories that contribute to sexual 
deviance, thus also affecting sex offender 
policies. Another theory that can explain 
sexual deviance is strain theory. 

An article by Kruttschnitt, Uggen, & 
Shelton (2006) looked at the predictors of 
desistance among sex offenders. The authors 
found that an increase in age produces a 
decline in crime concerning sex offenders. 
The study also found that some sex offenders 
with "positive attachments," such as stable 
work history, and those who participate in sex 
offender treatment show a decline in 
reoffending (Kruttschnitt et al., 2006). 
Research has indicated that juveniles are less 
likely to engage in delinquent behavior if they 
have formed positive attachments with others 
and are active with conventual activities 
(Bernard et al., 2016). Research also indicates 
that sex offenders on probation do not 
typically re-offend within five years, and if 
they re-offend, it’s not usually a sex crime. 
They found that offenders do well in the 
community with supervision, treatment, and 
stable employment. Finally, the authors found 
that convicted sex offenders who experience 
both formal and informal social controls are 
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more likely to abstain from their previous 
deviant behavior (Kruttschnitt et al., 2006).  

In this writer’s experience, sex 
offender re-offending can happen just by 
failing to update sex offender registration or 
failure to notify of international travel (IML). 
This failure to update registration after 
changing the state of residence is not a new 
sexual crime, but it is a felony offense within 
federal law. These registration laws are in 
place to deter future sexual deviance by 
requiring the offender to maintain a known 
and constant residence. IML and SORNA 
require registered sex offenders to notify their 
local law enforcement jurisdiction within 21 
days prior to travel (SORNA, n.d.). This time 
allows the DHS AWC and USMS to check the 
registration status of the traveling offender. 
This time also allows analysts to check for 
warrants, analyze travel patterns, and check 
open media sources to vet the offender for 
previous convictions against a child and 
possible purposes of their travel. Once vetted, 
the AWC determines if the sex offender was 
convicted for a crime against a child and if 
there is a need for notification to be sent to the 
intended destination country (deBaca, 2016). 

 

Strain Theories 
Strain theories can also be used to help 

explain sexual deviance. Robert Agnew 
proposed a "general strain theory" that argued 
that negative relationships generate negative 
emotions in a person and eventually lead to 
crime. Agnew stated these negative 
relationships can impose on another person 
something that is "noxious" or unwanted. 
Agnew associates negative emotions of 
disappointment, depression, fear, and anger 
with the strain. General strain theory has been 
popular for researchers who are testing 
criminology theories that focus on sex 
offending and other types of crimes (Bernard 
et al., 2016). 

A 2012 study by Alissa Ackerman and 
Megan Sacks looks at general strain theory to 
explain recidivism among registered sex 

offenders. The two researchers mailed surveys 
to 3,506 sex offenders within Nebraska, 
Kansas, and Montana. The survey questions 
related to strain theories about registration and 
community notification that may have resulted 
in anger, depression, or criminal behavior. The 
findings supported the general strain theory as 
an explanatory element of sex offender 
recidivism. They found that recidivism is 
more likely among younger respondents and 
those offenders who report a higher level of 
strain. They also found that negative emotions 
may impact crime. Those offenders who 
reported high anger were more likely to re-
offend, while those with depression were less 
likely to re-offend. Ackerman & Sacks 
advocate that governments should be looking 
for evidence-based policies that are designed 
to decrease recidivism. They believe 
evidenced-based treatments at the policy level 
will mitigate dynamic risk factors. 
Additionally, they would advocate for only 
placing the highest risk offenders on state 
registries. Finally, they stated that 
psychological practitioners should pay 
attention to stress and anger indicators among 
their sex offender clients. The combination of 
effective treatment with an evidence-based 
approach may decrease recidivism rates 
(Ackerman & Sacks, 2012). 
 
Christ Centered-Perspective  

As mentioned in the introductory 
paragraph, sexual crimes have been around for 
centuries due to the sinful nature of man. 
International Megan’s Law and other sex 
offender laws and policies are put in place to 
protect the children and communities against 
these heinous crimes. The Bible warns and 
says, 

If anyone causes one of these little 
ones- “those who believe in me” to 
stumble, it would be better for them to 
have a large millstone hung around 
their neck and to be drowned in the 
depths of the sea. (Holy Bible, New 
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International Version, 1973/2011, 
Matthew 18:6) 

The Bible is full of deviant behavior and 
horrific crimes that are usually followed by 
Godly warnings. The Bible reminds us to obey 
God and his marriage covenant, and 
Deuteronomy 22 warns about sexual 
violations of this covenant and states, “But if 
out in the country a man happens to meet a 
young woman pledged to be married and rapes 
her, only the man who has done this shall die” 
(Holy Bible, New International Version, 
1973/2011, Deuteronomy 22:25) One example 
of a Biblical story involving sexual offending 
can be found in the book of Judges. Judges 
chapter 19 tells the story of a Levite and his 
concubine. The Levite and concubine were 
traveling to Ephraim and stopped at a home in 
the town of Gibeah for the night to rest. The 
Bible states,  

While they were enjoying themselves, 
some of the wicked men from the city 
surrounded the house. Pounding on the 
door, they shouted to the old man who 
owned the house, bring out the man 
who came to your house so we can 
have sex with him. (Holy Bible, New 
International Version, 1973/2011, 
Judges 19:22) 

The Bible goes on to describe that the Levite 
sent his concubine out to appease the wicked 
men. The concubine was then raped and 
abused throughout the night. When morning 
came, the Levite put his concubine on his 
donkey, took her home, and then brutally 
murdered he (Holy Bible, New International 
Version, 1973/2011, Judges 19:1-30). 

The above passages describe the 
wickedness and selfishness of mankind. God 
commands us to obey the governing 
authorities and uses multiple passages 
instructing people to obey these laws. The 
Bible says, “Let everyone be subject to the 
governing authorities, for there is no authority 
except that which God has established” (Holy 
Bible, New International Version, 1973/2011, 

Romans 13:1). Additionally, while Jesus is 
giving his sermon on the Mount, he describes 
that keep the peace are blessed by God. The 
Holy Bible states, “Blessed are the 
peacemakers for they will be called children 
of God” (Holy Bible, New International 
Version, 1973/2011, Matthew 5:9). This 
writer interprets this passage as law 
enforcement officials having responsibility as 
peacemakers to protect God’s children and 
uphold the law of the land. As an officer of the 
law, one of this writer’s favorite passages of 
scripture is Proverbs 21:15-18: 

When justice is done, it brings joy to 
the righteous but terror to evildoers. 
Whoever strays from the path of 
prudence comes to rest in the company 
of the dead. Whoever loves pleasure 
will become poor; whoever loves wine 
and olive oil will never be rich. The 
wicked become a ransom for the 
righteous, and the unfaithful for the 
upright. (Holy Bible, New 
International Version, 1973/2011, 
Proverbs 21:15-18) 

This author can attest from personal 
experience that the above passages can be a 
great motivator to continue the endless fight 
against crime.  

Many law enforcement officers and 
policymakers know that the task of fighting 
crime and protecting communities cannot be 
accomplished without the help of the holy 
trinity. The battles against evil and crime must 
be approached from a Christ-centered 
perspective. The Holy Bible says in the book 
of Ephesians to “put on the full armor of God 
so that you can take your stand against the 
devil’s schemes” (Holy Bible, New 
International Version, 1973/2011, Ephesians 
6:11). Although we as humans may win 
individual battles again crime and evil, the 
war will likely not be won until Christ’s 
return. 

 

Integrated Theories and Conclusion 
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In conclusion, governmental policies 
to protect communities were put into place 
after the tragic murders of children like Megan 
Kanka, Jacob Wetterling, and Adam Walsh. 
These laws and policies continue to be 
updated to reflect the best punitive and 
restorative methods available when addressing 
sex offenders and their crimes. The study of 
criminological theories such as the few 
mentioned above is a key component in 
addressing the issues of crime and sexual 
offenses. Many of the theories discussed 
above overlap and complement other theories 
not mentioned in this paper. Sex offenders are 
not easily identified through a single 
criminological theory. From this writer’s 
experience, these offenders can come from 
any socioeconomic status and have different 
psychological, biosocial, and environmental 
backgrounds. Some criminologists argue that 
combined theories will be more powerful and 
can explain variations in crime. Research 
suggests that there is a movement in 
criminology toward becoming increasingly 
interdisciplinary when integrating these 
theories (Bernard et al., 2016). This writer 
believes the best way to address the criminal 
act of sexual offending would be to consider 
an interdisciplinary integrated theory but to 
also take a Christ-centered perspective while 
using the integrated theoretical approach. 
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Why “The Good Book” 
Should Guide Your 

Marriage 
 

Luciana Y. Philyaw, Ed.D. 
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Take a trip with me and look at the 
ongoing pandemic and how it has changed the 
social behaviors we see in our society. 
Lockdowns essentially in every type of 
gathering place, stay-at-home procedures 
instituted to prevent the spread of the virus, 
have required many families and couples to 
reside in much closer and continual contact 
than usual. This push to control the virus has 
impacted everyone in some form or fashion. 
No matter if you are a small child craving a 
good school day, an adult living alone, a 
college student wanting to experience campus 
life, a senior adult who loves to play Bingo, or 
simply someone thinking about marriage, 
married, or divorced. Here I want you to focus 
on how marriages have been impacted during 
“COVID” pandemic times compared to 
present challenges. Could marriage become 
obsolete in the future?  
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Marriage is honorable among all.... 

Hebrews 13:4 

 
Marriage is a critical element of society. 
People view and define marriage differently, 
and researchers argue the different meanings. 
The bible defines marriage as a covenant in 
Genesis 2:24. The lines to the covenant in 
many ways have become commonplace for 
many:  

 
Then the man said, "This at last is 
bone of my bones 
and flesh of my flesh; 
she shall be called Woman, 
because she was taken out of Man." 
Therefore a man leaves his father and 
his mother and cleaves to his wife, and 
they become one flesh. (Genesis 2:23-
24) 
 
From a sociological perspective, 

marriage is defined as a legally established 
social contract between two people 
customarily based on a sexual relationship and 
indicating a permanence of the union 
(Griffiths et al., 2018). If a marriage is not 
consummated, it can be annulled within this 
definition. Additionally, there is the argument 
of what constitutes a family? A husband and a 
wife, a married couple with children, or a 
married couple with a dog and two cats. 
Initially, it is understood that no one 

combination of factors constitutes a family. It 
is totally based on individual preferences. In 
times past, divorce was as much a sin as 
stealing or murder. People frowned at the 
word and shunned individuals who were 
divorced for any reason short of abuse or 
death. Before, the older generations would try 
to talk with the couple and give them every 
reason they should stay married instead of 
divorcing. The reason for pushing 
reunification instead of divorce was because 
the bible said you were not to get a divorce, 
even though this was not exactly what Paul 
meant. In our modern-day society having 
these types of challenging conversations is 
considered minding other people's business 
instead of your own.  

 Understand that the divorce rate 
among Americans has increased in recent 
years, even before the pandemic. Studies show 
that there are many reasons for divorce but 
generally those reasons are multifaceted. The 
number one reason for divorce is infertility, 
number two is finance, and number three, of 
course, is everyone's favorite, the lack of 
communication (Amato & Previti, 2003). 
Although most couples give reasons such as 
"we grew apart, we argue too much, 
commitment issues, substance abuse or 
spousal abuse."  

Divorce rates have been a worldwide 
phenomenon, with some countries and 
cultures more noticeably affected than others. 
According to Scott et al. (2013), divorced 
individuals have higher levels of 
psychological distress, substance abuse, 
depression, and overall health challenges 
compared to married individuals. During the 
pandemic, society has learned that couples 
who suffered the most were those that had 
financial strains.  

The strains were so dramatic that some 
couples could not afford to separate for 
reasons such as court closures and delays, 
reduced income, and devalued businesses and 
stocks. On the other side, there were some 
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perks! The need for increased commitment 
and appreciation was higher for couples who 
saw their financial fortunes fall in the wake of 
COVID. Approximately 65% of married 
couples explained how the pandemic helped 
them appreciate their spouse and create a more 
substantial commitment to their marriages 
(Reynolds, 2020). "The overall pattern from 
March through June (data available for all five 
states) indicates shortfalls in marriages and 
divorces amounting to about 21,000 fewer 
marriages. In addition, 16,000 fewer divorces 
in these five states than would have been 
expected based on state-level counts in March 
through June the prior two years" (Reynolds, 
2020, p. 32). While marriage is an interactive 
process, social factors such as social class and 
cultural background play a huge role in how 
challenges within the marriage structure are 
faced (Goldenberg & Goldenberg, 2008). 

Consequently, couples of higher socio-
economic classes are more likely to seek 
counseling prior to marriage than couples of 
lower socio-economic classes. Seeking 
counseling before marriage helps couples 
define boundaries, identify differences and 
compatibilities, and learn healthy conflict 
resolution. When couples lack the ability to 
resolve conflict, they may experience 
disengagement or enmeshment. 
Disengagement or enmeshment is simply 
avoiding one another or continued bickering. 
The results could mean divorce if any other 
element is added to the confusion, such as 
children. After all, the most stressful time in a 
marriage is the birth of the first child.  

 

 
Image Credit: Pixabay 

 
 King James references various 

marriages that had many of the same struggles 
as many couples today. No one deliberately 
seeks to destroy or damage their marriage 
because we all seek happiness and some form 
of proximity. Take, for instance, Abraham and 
Sarah. We know the story!  

God promised Abraham that he would 
be a father. Sarah got a little impatient and 
sent him to sleep with her maidservant, the 
enslaved Egyptian named Hagar. Hagar 
eventually gave birth to a son, Ishmael, and all 
was well because Sarah felt that she had 
fulfilled what she knew God had promised. It 
is safe to assume that Sarah did not fully 
understand God's plan as many of us 
today. Once Sarah gave birth to Isaac, we find 
that Sarah became jealous to the point it made 
her hateful towards Hagar. Sarah gave 
Abraham instruction to send Hagar and 
Ishmael away (Genesis 16). There are several 
other biblical stories that outline marital 
dilemmas, but God gave directions for all of 
them.  There is nothing that can be 
experienced in life that the bible does not give 
directions to resolve.  

 So many times, this example is seen in 
everyday life, as envy and strife that can 
develop within marriages. How often have we 
seen parents in court arguing over what 
appears to be child support, but the arguments 
are actually about the parents' relationship? 
There may also be some jealousy that a parent 
may have against the child. Many troubled 
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couples have what is known as "chronic 
conflict." Some may shout, swear, or abuse 
one another mentally, verbally, or physically 
(Worthington, 2005). Looking at these types 
of problems through a biblical lens will allow 
us to see how God will take our situations and 
give us beauty for ashes just the way he did 
for Abraham and Sarah (Isaiah 61:3). Some 
people would even ask, how do you keep from 
arguing with your spouse?   

  
There are a couple of ways to answer 

this….(1) I Corinthians 10:3-5; "For though 
we walk in the flesh, we are not waging war 
according to the flesh. For the weapons of our 
warfare are not of the flesh but have divine 
power to destroy strongholds. We destroy 
arguments, and every lofty opinion raised 
against the knowledge of God and take every 
thought captive to obey Christ." This means 
that we are slow to speak and slow to wrath as 
believers. We must not look to respond to 
have the last word, but we should respond in 
love, caring for one another. This takes 
practice. Responding in love can be a 
challenge, especially if the couple has not 
learned to manage conflict. The idea of not 
being boastful and learning to respond in love 
must begin with both the husband and the 
wife.  

 As you may already know, marriages 
can be complicated, and marriage is the 
foundation of ministry work. Someone once 
said that if you want to know if a man is living 
what he preaches, all you need to do is look at 
his wife and sometimes his children. At first, 
this sounded ridiculous, but it has been found 
to be true!  

 
Ephesians 5:28-33: 

In the same way, husbands should love 
their wives as their own bodies. He 
who loves his wife loves himself. For 
no one ever hated his own flesh but 
nourishes and cherishes it, just as 
Christ does the church because we are 

members of his body. Therefore, a 
man shall leave his father and mother 
and hold fast to his wife, and the two 
shall become one flesh." This mystery 
is profound, and I am saying that it 
refers to Christ and the church. 
However, let each one of you love his 
wife as himself, and let the wife see 
that she respects her husband. 
 
Many people may not realize it, but the 

marriage is structured after the Church. 
Therefore, marriage could never become 
obsolete because the church, the body of 
Christ will forever exist. Although COVID-19 
has caused our society a lot of turmoil God 
still reigns supreme and victory in a marriage 
is very possible. Circumstances such as 
COVID could never remove God’s promise. If 
marriages are structured after the church 
utilizing God’s order nothing shall prevail 
against those unions. The marriage creates a 
beautiful picture! Both the husband and the 
wife have individual roles that complement 
each other. This was Paul's point in the book 
of Ephesians. The wife correlates to her 
husband in the same way that the Church 
connects to Jesus. Paul points out that Christ is 
the head of the Church while the husband is 
the head of the wife. The Church represents 
the body of believers supported by the 
leadership of Jesus Christ. Picture the wife as 
the body and supported by the husband's 
leadership. This concept is a normal part of 
society.  

A functionalist named Emile 
Durkheim explored inner-connected 
institutions that made up society, such as 
family, education, and government. He 
concluded that each institution depended on 
the other to function properly. Durkheim also 
compared the function of the human body to 
those of inner-connected institutions (Griffiths 
et al., 2018). In the same way, the body 
depends on the heart to pump blood to vital 
organs such as the brain. The husband needs 
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the wife, and as much as the wife needs the 
husband. Marriages are much like the human 
body. When troubling signs appear, in many 
cases, treatment provides relief. Treatments 
that promote love, forgiveness, commitment, 
and trust are crucial in healing. Understanding 
God's intended order allows an individual to 
follow the order in the current society. For 
example, children are to obey their parents, for 
this is correct (Ephesians 6:1). As citizens, 
there is subjection to government authority; as 
employees, there are subjections to the 
leadership of organizations, and the list goes 
on.   

On the other side of this concept, being 
the head is not an easy task! The head is 
responsible to God for the body's upkeep, 
security, and safety; this includes spiritual, 
physical, and mental security. “How should 
the body submit to the head? How should the 
wife submit to her husband?” Pastor James 
Merritt asks. “In the same way that the Church 
should submit to Christ,” Merritt responds, 
“with love” (Merritt, 2020).  Many might ask, 
“what does this mean?” This does not mean 
that the husband will be perfect and do all 
things correct or that there is no responsibility 
for the wife. It also does not mean that the 
wife should be mistreated by the husband.  It 
means that the two must find a way to work 
together to be the one.  It means that they must 
work to be the best version of what God has 
called them to in the home and in the ministry 
of marriage.  

This means:  
1. The husband must spend time walking 

and talking with God, asking Him for 
directions in order to lead the wife in 
the correct path.  

2. The husband is to pray and teach 
biblical principles in the home.  

3. The husband must be a faithful man, not 
just to God but also to his wife. 

4. He should be slow to anger 
5. Kind in his words 
6. Passionate and understanding  

7. Hardworking and diligent 
 
Once these things are in place the wife should 
have no other choice but to love her husband. 
James Merritt, the prominent Baptist minister 
of Touching Lives ministry, expounds on 
these matters:  

The way a woman expresses her 
respect and love to her husband is by 
supporting his leadership. She should 
do this because 1) She loves Jesus; and 
2) She loves her husband. In Ephesians 
5:24 we see the limits to submission. 
The Church submits to Jesus in 
everything because Jesus will always 
tell us to do only the things that are 
right and pleasing.” A woman should 
never submit to her husband if he asks 
her to do anything that is unscriptural 
or immoral. A loving husband should 
never ask his wife to do anything of 
that nature. Wives, out of a reverence 
of Jesus, a love for Jesus, and a 
submission to Jesus, if you support the 
leadership of your husband and give 
him the respect that he so craves and 
desires, you will be doing your part in 
helping each of you live happily ever 
after (Merritt, 2020).           
 
What can be done to work on enjoying 

the married life? The Bible says “There is 
nothing better for a person than that he should 
eat and drink and find enjoyment in his toil. 
This also, I saw, is from the hand of God,” 
(Ecclesiastes 2:24). Proverbs 17:22 says, “A 
joyful heart is good medicine, but a crushed 
spirit dries up bones.” 

There are several things that help keep 
a marriage healthy: 

1. Learn to sing one another’s good 
praises- learn what your spouse takes 
interest in and engage in those activities. 

2. Never go to sleep angry with each other 
talk about the differences- it is 
important not to sleep in another area of 
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the house because of a disagreement, 
this gives the enemy a chance to toy 
with the mind. 

3. Learn to admire the small details about 
each other nurture the marriage. 

4. Share the power of the relationship – be 
respectful to your spouse, find shared 
goals, work together on projects, be 
nice in tone and speech. 

5. Enjoy time away from everyday life- 
there is nothing wrong with having a 
good time, dance with your spouse, 
laugh with your spouse and focus on the 
good over the bad.  
 
To sum all of this up learning to be 

patient with your spouse in hopes that your 
spouse will be patient with you is a good start. 
“Therefore, since through God’s mercy we 
have this ministry, we do not lose 
heart. Rather, we have renounced secret and 
shameful ways; we do not use deception, nor 
do we distort the word of God. On the 
contrary, by setting forth the truth plainly we 
commend ourselves to everyone’s 
conscience in the sight of God” (2 Corinthians 
4: 1-2). Understanding that we all fall short of 
God’s glory, therefore, we do the best we 
know how, and we trust God to teach us the 
remainder and we are forgiving one another in 
the process of learning.  
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An unfortunate byproduct of American 
Christianity are preachers who proclaim that 
Christians have a right to live their “best life 
now.” Promising financial freedom and 
prosperity, these same preachers tend to attract 
large crowds seeking freedom from their 
problems and finding prosperity in their 
finances. The question, of course, is what 
drives these individuals to a church setting 
that promises them their “best life now:”: 
selfishness, scarcity, or some other 

unmentioned factor? Jack Alexander argues in 
The God Guarantee that the primary 
motivating factor that drives individuals to 
seek more is scarcity, because the “feeling of 
scarcity impacts every level of society” (26). 
Alexander defines scarcity as the fear of 
limited resources which has a crippling effect 
on people and fills them with a sense of 
hopelessness. Thus, Alexander’s primary goal 
in writing the book was to illuminate what 
biblical prosperity looks like and identify the 
ways in which Christians can attain prosperity 
without succumbing to the fear of limited 
resources or God’s perceived lack of 
provision. 

Alexander framed his discussion 
around the feeding of the 5,000 (Mt. 14:13-21; 
Mk. 6:30-44) and effectively engages the 
meaning of the story by dividing the book into 
four parts: 1. Capacity, 2. Consecration, 3. 
Challenges, and 4. Community. In part 1, 
Alexander discussed how Christ saw the 
capacity of the fish. Expanding on that 
concept, he mentions how we are to focus on 
God’s capacity and not our own (35). He 
pointed out that when Christ took the bread, 
the first thing He did was look to heaven 
because He understood that the potential of 
the meal was greater when Christians see 
capacity as God sees it (47). Ultimately, 
Christians must relinquish the loaves and fish 
so that God can multiply them for His glory. 
Using an illustration with sand, Alexander 
drew a connection between the capacity in 
which it can be used to make “concrete or the 
brains of a smartphone,” and the innate 
capacity God placed in humans (60). 

In part 2 he addresses consecration and 
moves away from the rhythm of our 
relationship with God and transitions into how 
Christian’s should devote (consecrate) all of 
themselves to God for His glory and purposes 
(84). Consecration is the idea of welcoming 
God into every aspect of our lives so that the 
fear of scarcity is removed because we know 
that “God is enough” (99). Essentially, 
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Christians should receive their fulfillment in 
God. The problem, of course, is that people 
wall off certain portions of their lives and 
prevent God from entering. The path to 
consecration involves identifying those walled 
off areas and surrendering them to God (118).  

In part 3 Alexander discusses 
challenges, comparing them to “wilderness 
experiences,” those times when circumstances 
seam bleak. He points out that in times like 
these the devil desires to “convince us that 
God’s resources are limited and that His 
promises are undependable” (128). In contrast 
to the wilderness, Alexander mentions the 
marketplace and how, unlike the wilderness, it 
is more dependable. His conclusion, though, is 
that while it may seem more dependable, the 
marketplace can result in someone forgetting 
“that our true provision comes only from 
God” (131).  

In part 4, community, Alexander 
recognizes the importance of removing 
ourselves from our “comfort zones” and 
getting “into the communities around us” 
(164). This principle is important to 
understand as it relates to the relationship a 
believer has with God and other individuals. 
He makes the case that generosity is ingrained 
into Christians, so Christians should pay 
special attention to those who need assistance 
(200).  

A primary strength of Alexander’s 
book is that he wrote it on a popular level to 
engage individuals from all walks of life. 
Focusing not only on theory, he also 
purposefully included sections on practically 
applying the information to the reader’s life. 
At the end of each chapter, Alexander placed a 
“self-grader” that applies to each of the four 
parts covered in the book. After completing 
the self-assessments in chapters 1-8, the reader 
completes a page to tally their scores, at which 
point they can enter the score on a specified 
webpage to gain access to an encouraging 
video. 

A weakness in Alexander’s book is 
found in his definition of potential. He defines 
potential as referring to “limited, tangible 
projects we explore without God’s 
intervention;” whereas, capacity is “limitless” 
(45). The very definition of potential carries 
the implication that there is a “limitless” 
capacity within the person, movement, object, 
or whatever is being described. Alexander 
creates a needless dichotomy in terminology 
that could potentially serve to confuse his 
readers.  

Alexander’s book was enlightening, 
offering insight into God’s perspective on 
provision. The tone of the book is very 
encouraging and offers hope to those reading 
the book who may be experiencing the fear of 
scarcity. I would recommend this book to 
anyone interested in learning more about 
God’s provision. Laypeople, pastors, and 
seminary students would do well to engage 
with the information presented in Alexander’s 
work.  
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In Sandra Peoples’ memoir 

Unexpected Blessings, she chronicles the life 

of living in a special-needs family. From 

being born into a home with a sibling who had 

Down syndrome to now raising a son with 

autism, her book highlights the real-life 

stories, challenges, and joys of being placed in 

such a unique role. Along with being a mother 

and pastor’s wife, Peoples is an author, 

speaker, and strong voice and advocate for the 

special-needs community. Throughout her 11-

51



chapter book, she not only gives insight and 

help for those journeying through the special-

needs world, but she also gives 

encouragement to all people walking through 

challenges of their own kind. The totality of 

her work gives step-by-step guidance on how 

to fully rely on Jesus as one navigates the 

unknowns in life.  

Shown throughout her book, the author 

truthfully voices her concerns and frustrations 

related to growing up in and raising a special-

needs family, all while still maintaining a 

secure trust and dependence upon Christ. With 

transparency, she shares the mixture of 

emotions she has had to walk through and 

how it serves as motivation for encouraging 

others who have been given the same path. 

She communicates effectively that her 

reasoning for writing this book is to give 

assurance that no one will ever walk alone 

through a special-needs diagnosis and that 

when thrown into an unexpected detour of 

life, there is hope. Her main message that 

shines through her work is that special-needs 

families are not stuck, they do not have an 

excuse to stay put when their life is flipped 

upside down, but that they, too, can live on 

mission and bless others because God has 

equipped them for every purpose their lives 

hold.  
Within the first chapter, the author 

adopts the term “Plan B,” which she 

repeatedly refers back to throughout the rest of 

her book. Her purpose in saying this is to 

express that not one person on earth is really 

living out the original plan they personally 

believed their lives would follow after. She 

exhibits that this is especially true for families 

with special needs. While detailing the highs 

and lows of her family’s own personal story, 

she admits that this was not what she thought 

her life would look like. In other words, she 

did not sign up for the “Plan B” life she was 

handed. She is honest about wrestling with 

God, wondering why He put her and her 

family on this journey, while at the same time, 

writes about the moment the Lord revealed to 

her that this was the exact journey she was 

supposed to be on and that it was, in fact, not 

His “Plan B” for her, but His “Plan A” all 

along.  

From the first chapter to the last, the 

author pulls Biblical accounts about real-life 

people who struggled, yet trusted, who wept, 

yet worshiped, who doubted, yet allowed God 

to turn their hard realities into a vessel for the 

Kingdom. In using this powerful tool, she 

allows the readers to realize that they are not 

alone in their diagnosis, doubt, or difficulty, 

but that there have been great people of faith 

who have gone before them, shared in their 

journey of suffering, and came out 

proclaiming that it is possible to have hope in 

the midst of the many twists and turns life 

carries.  

It is obvious that Unexpected Blessings 

is intended to reach an audience of those who 

have loved ones with special needs, but the 

author is graced with a talent to be able to 

share a substantial amount of insight to 

anyone struggling with any difficulty. She so 

evidently writes from a place of experience 

and pain, but also from a place of deeply 

rooted hope that all human beings have the 

potential to connect with. She demonstrates 

through her own life, and the life of those 

recorded in scripture, that God is supreme; He 

is the God who sees the present while also 

being the One who already stands in the future 

that is completely known to Him. This is why 

she preaches not to fear, but to hold onto the 

truth that He will be the necessary strength for 

what may lie ahead in any “Plan B.” Sandra 

Peoples encourages every reader to lay down 

their self-made plans and trade them for the 

many unexpected joys that come wrapped 

within their many unexpected sorrows. After 

all, without the difficulties in life, how much 

of God’s grace and goodness would we miss 

out on? The unexpected-to-us roads we take 

lead to blessings far greater than what our 

minds can fathom.  
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The new age of imperialism saw the 

old world dominated by European forces.  
France, Germany, Portugal, Denmark, and 
Britain scoured the eastern hemisphere for 
new exploits.  When these nations found land 
of value, they carved it up to take the spoils 
for their own selfish ambitions.  Africa, Asia, 
and even Oceania were invaded and 
conquered by the hyper-advanced European 
nations, and many natives were displaced both 
socially and politically.  The world was 
changed during the age of imperialism, but 
more importantly each and every way of life 
was altered for all people, both Europeans and 
natives alike. 

When examining the British Empire 
specifically, one can only marvel at the 
vastness of land it possessed.  Between the 
19th and 20th centuries, Great Britain 
controlled so much of the world that the 
famous adage “the sun never sets on the 

British Empire” became renowned.  From 
Africa to Australia and New Zealand, and 
through parts of Asia, Britain held fifty-seven 
colonies at its greatest extent.  However, none 
were as impressive or important as the Raj, or 
British India.  Between 1858 and 1947, India 
was under direct control from the British 
empire.  It was considered the ‘crown jewel of 
Britain,’ as it was not only the most profitable 
but the most useful and luxurious of all British 
lands.   

Thousands of British citizens moved to 
the Indian subcontinent to find a life of 
adventure, luxury, and excitement.  India was 
a much different world geographically than 
the British archipelago.  The social life of 
British citizens living in the Raj is a 
fascinating story as it proves to be one of more 
trials than was expected.  The world was not 
as simple as on the European island, these 
colonialists would soon discover.  The 
relationships between households and within 
households in the Raj were unlike any other, 
and new gender and social norms were formed 
to fit this unique lifestyle during the early 
1900s. 
 
Social Life 

Britain came to India with the notion 
that it would improve the lives of the natives.  
This has become a hotly debated point of 
discussion surrounding British India for 
decades now, and there does not seem to be a 
clear answer.  Peter Robb clarifies that both 
sides can be true at the same time.  To those 
who believe that Britain impoverished India 
during its tenure, there is evidence that the 
richest parts of India pre-colonization became 
some of the poorest regions at the end of 
British rule.1  On the other hand, proponents 
of British rule argue that India was 
impoverished in the first place, and as a result 
of imperialism, India gained much needed 
infrastructure and technological advancements 
that propelled them into a rapidly developing 
nation by the end of British rule.2  By looking 
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at this situation strictly on a social level rather 
than an economic one, one can see exactly 
how this advancement affected both the 
British and the Indian peoples. 

The idea of a village community was 
brought into India as a direct result of the 
British, Robb points out.3  This is shown in 
David Gilmour’s work where he describes the 
movement of British settlement throughout the 
inhabitance of India.  The early inhabitants of 
the British East India company first settled in 
forts, but slowly crawled out into the 
countryside as they sought a more sustainable 
way of life.  As the British families moved 
into what became known as ‘garden houses, 
forts and government towns were left behind 
because there was no purpose in relying on 
governmental assistance.4  In fact, British 
settlers wanted to create a luxurious and exotic 
life where they sustained themselves through 
local means.  Gilmour points out that British 
people in India would actually stop importing 
fine furniture and carrying through the hot and 
insect-ridden regions of India as many of these 
products would get damaged during 
deliveries.  Instead, they sought after more 
practical and sustainable local furniture, either 
produced by locals or by the town 
government.5  This not only gave British the 
exotic lifestyle they wished for, but it also 
stimulated economic growth because foreign 
currency was now circulating through local 
villages which helped to propel native Indians 
out of poverty for a time. 

Right outside the home popularity 
grew of hunting in India, which many British 
men found to be a primary hobby of this new 
lifestyle.  Out to find trophies, men entered the 
Indian jungles searching for any big game that 
could be mounted, skinned, or in any way 
displayed.  Out of all the exotic beasts in 
India, undoubtedly the prize was to kill a tiger.  
Joseph Sramek shows that Britons specifically 
hunted tigers because of the royal status that is 
symbolized by the image of a tiger.  The 
ancient Mughal emperors hunted tigers and 

used their skins as a symbol of wealth, 
superiority, and high class, which is exactly 
what the British wanted to emulate.6   

There is also a much deeper idea when 
it comes to defeating the tiger: the most 
powerful beast in the vast land of India being 
subdued by the hands of a Briton is a stark 
representation of conquering of the country 
itself.  Standing over the body of a dead tiger 
gave British people a sense of physical 
superiority over the Indian people.  This, 
Sramek pointed out, played into the hyper-
masculinization of Britain during the 
imperialistic age as well. 

Precisely because tigers were 
dangerous and powerful beasts, tiger 
hunting represented a struggle with 
fear- some nature that needed to be 
resolutely faced "like a Briton," as 
Campbell put it. Only by successfully 
vanquishing tigers would Britons 
prove their manliness and their fitness 
to rule over Indians.7 
Man became so obsessed with 

collecting not only tigers but every beast in 
the fields of India that the homes often 
became cluttered with such trophies.  Gilmour 
accounts that women would come home to 
find each room decorated with some form of 
stuffed animal, often in disturbing fashion.8   

After the typical head mounts, wall 
displays, and rugs were all done, hunters 
would begin to use parts of their kills for 
unique decorations, such as tabletops, 
ashtrays, photograph frames, and other 
common household items.9  Gilmour also 
points out that this obsession even drove rifts 
in marriage, as men would continue to bring 
home new pieces of exotic animal furniture to 
the horror and disgust of his wife.10  The pride 
of the British man in India was surrounded by 
the hunt and the quest to conquer the greatest 
and most powerful beast of the field, which 
drove divisions in both race relations as well 
as home relations as men became much more 
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self-absorbed and grew a sense of superiority 
against the native people of India.11 
 
Racial Relations 

The discussion of racial prejudice must 
come into consideration when examining the 
social life of British India.  Within British 
government in India, there is great evidence 
that native Indians were discriminated against, 
particularly in the Indian civil service.  
Charles Bathoe, who was a member of the 
civil service during the early years of the Raj, 
noticed some prejudices that were going on in 
selecting and supporting native Indians within 
administrative positions.  He wrote to the 
British public on behalf of Indian taxpayers to 
plead with the government to grant respect 
and dignity to the Indian people, as well as 
uphold their claims to provide a constitutional 
government.12   

He begins with his praise of the Indian 
empire, and along with describing the 
immensity of the country of India, he praises 
the accomplishment of Britain acquiring it.13  
However, he makes a point that because of the 
size and greatness of India, it is vital that 
Britain supports them in every way.   

These taxpayers have once 
risen against us and may do so again.  
Treat them, therefore, with justice and 
respect, for an unjust cause is not a 
cause in which English soldiers and 
English sailors ought ever to fight; and 
it will be unjust cause if these millions 
of souls discover that they are being 
mocked with a false show of 
constitutional Government, and are 
being hourly defrauded by a mis-
application of their revenues, and 
obliged to pay, not only their own 
expenses but to cover every job that a 
needy English ministry can be brough 
to perpetrate.14 
What Bathoe argued for is fairly 

reminiscent of the same complaint the 
American colonies argued for in 1776.  

Without real representation and a burdensome 
tax, Indians were being exploited and forced 
into poverty, simply out of poor governmental 
management by the British.  Bathoe, a British 
man in the Indian civil service, recognized the 
mistreatment and wrote to end the 
discrimination.  In a 115-page document, 
Bathoe outlined all of the mistreatments that 
British officials committed that he observed, 
all while imposing taxation and refusing to 
hear solutions.  

He concludes his letter with an account 
of prejudice.  Sohun Lal is an Indian man who 
went through examinations and competition to 
be nominated into the Civil service of India.  
After receiving a respectable position in the 
courts of a small district court, he was 
removed from the court because he was 
connected to a man who committed fraud.  
However, he was not an accomplice, but 
rather simply a man who handed out a loan 
out of kindness.  Nonetheless, Sohun Lal was 
dismissed and was denied reinstatement.  It 
after an appeal, that the Home Government 
reinstated Sohun Lal, but not to the original 
position he earned through the examination 
process.  Instead, he was placed in an office 
that was terminated only months later and was 
refused compensation and pension.15 

These stories that Bathoe shared in his 
appeal allows one to glance into the 
governmental discrimination that was 
occurring during the early days of the British 
Raj.  The examination system was cold and 
only measured tangible qualities, and it led to 
people with high thinking ability, but low 
responsibility gains high-ranking positions.16  
It also shows that veil that was set up by the 
British people.  Native Indians were told they 
would have access to government, especially 
in their own local towns.  But the obstacles 
that the British government set in place to 
prevent political mobility blocked Indian 
people from gaining legitimate power and 
authority over their own lands. 
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Women and Domesticity 
Life in British India does not only 

include external activities.  Instead, there is 
much to be said about life within the home, 
more specifically regarding women and 
children.  Looking first at women’s rights in 
India, it is sufficient to say that during the 
early 20th century, the western world was 
finally granting basic rights to women to 
liberalize their role in society.  However, in 
the East, political developments were always 
slow to reach.  When Britain arrived, major 
laws were liberalized that were seen as ethical 
issues, such as child marriage laws, consent, 
female infanticide, and female inheritance 
were all fixed early in British reign.17  
However, several other issues persisted 
throughout the 20th century. 

One major issue in India was the topic 
of prostitution.  Britain actually liberalized the 
laws on allowing prostitution, granting women 
the right to practice sexual favors.  However, 
Britain was only concerned about soldiers’ 
right to sexual services rather than granting 
women bodily freedoms.  In fact, Britain often 
chose women to become prostitutes for British 
soldiers.18  This turned out to be much more 
harmful to women as it continued to place 
women under the power of men, which would 
not change for several more decades. 

Suffrage was an even more complex 
issue, because there was both support for 
granting this right to women as well as 
obstacles blocking it.  Britain itself did not 
grant suffrage to women until 1928, which 
made the push for Indian suffrage in 1919 
much more difficult.19  During a conference 
discussing enfranchisement for Indians, both 
Britain and Indian representatives rejected the 
idea of female equality.20  There was a clause 
put in place that allowed legislatures to drop 
the exclusion of female suffrage if they so 
choose, but this was not done until 1947 at 
independence.21 

Moving on from women’s political 
fights, the social history of women in British 

India follows a familiar history.  Alison Blunt 
discusses how British female domesticity is 
congruent with Indian female domesticity.  
The life of a woman in India revolved around 
the home, her marriage, and her life as a 
mother, similar to that of Victorian standards 
in Great Britain.22 And along with this 
assertion, it can be pointed out that capitalism 
played an integral role in domesticizing 
women into lives of mothers. 

The rise of industrial capitalism 
led to the growing separation of home 
and work, the growth and increasing 
wealth of the middle class, and an 
increasing valorization of home and 
domesticity as sites of both 
consumption and the reproduction of 
labour power…In the nineteenth 
century, the housewife came to 
embody feminine discourses of 
bourgeois domesticity.23 
 
Blunt uses the industrial revolution and 

the advent of capitalism to describe the British 
motivation for feminization and glorification 
of motherhood.  Because it is necessary to 
produce strong rational men, Britain and India 
began to place great value in homes and on 
mothers to raise children capable of 
succeeding in an industrial society.24 

During the uprisings in mid-19th 
century in India, British women were again 
reconstructed.  As servants left British women 
to fend for themselves and survive attacks 
such as looting and arson from violent rebels, 
British thinkers began to support the idea of 
restructuring female life in the household.25  
Native servants could no longer be trusted to 
take care of daily chores, although they 
remained throughout much of the 19th century.  
Instead, after the suppression of the revolts 
and the British re-established imperial 
authority, women were encouraged to give up 
frivolous luxurious lifestyles in pursuit of a 
‘higher purpose,’ which is to say wife, mother, 
and homemaker.  They were also encouraged 
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to only marry British men, as they were seen 
as the only ‘safe’ relationships for British 
women.26  As a result, Imperial Britain saw an 
increase in chivalric obligations, but also it 
increased racial and gendered prejudices that 
remained in people’s minds for years to come. 
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Social life in India for women 

particularly was rather unique.  As in England, 
India saw a Victorian-style formality for 
women.  Women engaged in higher 
entertainment, such as galas and balls, where 
each could show off their expensive and rare 
dress ware to the other women.27  However, 
life in British India was relatively care-free.  
The British in India were quite wealthy, so 
mundane worries did not phase these quasi-
aristocrats.  Anne Wilson, a woman who 
visited the Raj during the 1890s, stated that 
“No one is old in Calcutta.  Everyone is of the 
same age, and that is about twenty-five, and 
one is entertained by young creatures playing 
practical jokes on their friends (whose hair, 
purely by accident, is white).”28  

Wilson shows how, along with their 
life at home, women would almost behave in a 
childlike manner.  Gossip, reading and 
writing, and elaborate dinners were the main 
forms of enjoyment in British India for 

women.  A life full of relaxation allowed these 
women to relax their poignancy and become 
young again.  With no strong Britannic social 
presence to establish a rigid order, women 
were free to do as they pleased, and so they 
did. 
 
 
The Memsahib 

There is, however, evidence of 
backlash to this lackadaisical feminine 
lifestyle.  As anyone would expect, there was 
anger building as these British colonists broke 
down the traditional Victorian standards.  It 
was vitally important, according to the British 
elite, to uphold what it means to be a 
“woman,” even in faraway lands.  Two 
women, Flora Annie Steel and Grace 
Gardiner, sought to strengthen the slipping 
Victorian ideals by publishing The Complete 
Indian Housekeeper and Cook.   

Originally released in 1888 with 
several iterations through 1921, this woman’s 
manual revealed exactly how wives of British 
civil servants needed to treat their husbands, 
households, and Indian servants.  It was the 
women, according to Gardiner and Steel, that 
were responsible for keeping and maintaining 
the continence of Indian servants.29  In doing 
so, it is important that women were to spend 
her time studying the Hindustani language, as 
it allows for surety that her orders will be 
carried out.30  It is the woman who protects 
order and productivity within their Indian 
homes.   

An interesting tone within the opening 
pages of The Complete Indian offers an 
interesting perspective on how British women 
viewed the Native peoples. “The Indian 
servant, it is true,” writes Steel and Gardiner, 
“learns more readily, and is guiltless of the 
sniffiness with which Mary Jane receives 
suggestions, but a few days of absence or 
neglect on the part of the mistress, results in 
the servants falling into their old habits with 
the inherited conservatism of dirt.”31  This 
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excerpt offers an odd dichotomy of 
perspective.  They complement the character 
and intellect of Indian people, only to then 
refer to the traditional lifestyle and practice of 
Indians as “dirt.”   

This was also used to reinforce the 
notion that Indian servants were to be “both 
valued and feared,” according to Blunt.32  She 
argues that, while they were seen as often 
devious, mischievous, and even dangerous at 
times, pointing to the Sepoy rebellion as 
primary evidence, the British also desperately 
needed the servitude of the native Indians. She 
described the power relationship as follows: 

The presence of servants of a 
lower class helped to reaffirm the 
bourgeois identity not only of the 
home but also of the family whom they 
served.  In similar terms, Indian 
servants can be seen as the 
domesticated outsiders of a British 
imperial imagination, helping to 
reaffirm imperial domesticity, the 
imperial power of the family whom 
they served and, in particular, the 
British women with whom they had 
closest contact.33 
This idea that the need for a ‘feeling’ 

of power or a sense of domination rings loudly 
throughout imperial histories around the 
world, but within the British Raj, we see a 
new iteration of what racial and social power 
resembles.  In this specific imperial 
geography, we see women become the 
embodiment of colonial dominance within the 
sphere of domesticity.  This reestablishment of 
the British woman brings in a new social class 
unique to British India, the Memsahib.  

 The term memsahib was 
created as an address of respect for the woman 
of a household, usually a wife of a British 
civil servant.34 Nupur Chaudhuri mentions 
that the term implies that the memsahib 
derives her power and social status from her 
husband, which is only partly true.  While it 
does mean that she is married to a man of 

political and social power, it also meant that 
these women had influence to achieve 
positions of profound respect that was 
typically not available due to the tighter 
gender restraints of Britain.  Chaudhuri 
pointed out that a major development in 
British India came in the form of medical 
practice.   

As technology and faith in medicine 
grew in the mid-nineteenth century, midwifery 
was no longer seen as a viable childbirth 
practice.  As a result, there was a huge 
demand for women to move into the roles of 
doctors in order to conduct medical and 
surgical births.35 As a result of both women 
and men uncomfortable with male doctors 
examining female patients without the 
presence of a female professional present, 
quickly came the wide acceptance of women 
in medicine, which soon after spread to the 
rest of the Western world.36   

Durba Ghosh, in her study of gender 
and colonialism, answers this question of why 
women took on a traditionally contradictory 
role in colonial society. “Seen to be in 
diminished capacity because they were 
members of the 'weaker sex', white women 
benefited from being members of the 'superior 
races', and were charged with the 
responsibilities of upholding the cultural and 
moral values of the empire.”37 While this is a 
cultural and historical breakthrough on the 
condition of the woman throughout history, 
traditionally seen as powerless and 
subordinate to the male dominant culture, we 
see a specific niche where women found 
themselves in complete control in a world 
where cultural norms did not have nearly the 
tight grip that it did in mainland Britain, and 
to a further extent, Western Europe.   

This brings in the question of how 
women were able to escape their subordinate 
social status in the colonial world.  Although 
there are many factors that may contribute to 
this, the most common factor in colonization 
would be the need to prioritize racial 
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discrimination of gender discrimination.  As 
Blunt described, along with text and tone from 
The Complete Indian Housekeeper and 
Cookbook, we can see that there was a need to 
continually suppress native culture, assimilate 
servants, and train them to take on the British 
ideals of civility, which reinforced imperial 
dominance, therefore created a sense of 
control, albeit an unstable one.38 

Now, then, after examining separate 
accounts of what the “British Indian woman” 
was, we come to a conflict of character.  There 
is a large discrepancy in this portrait.  Is this 
woman the free, fun-loving, careless girl, or 
the strong, oppressive, and dominant woman 
of the house? Ghosh actually argues for the 
complexity of the female character in colonial 
history.  Women in European colonies provide 
us with a deeper understanding of the 
contributions to society made by women, 
because it was necessary to uphold and 
support imperial enterprises.39  Again, while 
this is a satisfactory for feminist history, as it 
purports the involvement of women as a vital 
component to culture, society, and morality, it 
also serves as a two-edged sword.  This study 
of imperial gender history uncovers the 
unsettling truth of the responsibility of women 
in colonialism.  This is not an indictment on 
British women in India, to be sure, but it does 
paint a new picture of the complexity of 
imperial history and the evidence of the 
British power dynamic in India from the 
political world to the domestic world. 
 
Conclusion 
 British India was complex yet simple 
at the same time.  There were many conflicts, 
ranging from racial discrimination, inhumane 
hunting, gendered restrictions and 
exploitations of natives.  There were also, 
however, a return to a simpler life.  Although 
enormous sums of wealth and the exploitation 
of the native Indians’ personal belongings, 
British men and women financed this return 
used the new land to experience an exotic 

adventure.  Massive hunts for the foulest 
beasts were done for a man’s ego and 
enjoyment, which often drove many animals 
close to extinction.   

There is also an intense evolution of 
the complexity of women.  The British world 
was so far away, which increased the frivolity 
of their day-to-day actions.  Games, drinking 
and dress-up became incredibly popular 
because there was not a completely developed 
society to look down on these women for their 
actions.  In fact, many women looked to India 
as an escape from the judgmental social order 
of Victorianism.  However, there was also an 
opportunity for women to gain power and 
control that is often not associated with 
women during the late-eighteenth and 
nineteenth centuries.   

As a result, a great many women 
decided to take their place in the social order 
by increasing dominance over native servants 
through both rhetoric and social status.  Using 
descriptors such as “dirty” and “mindless” 
further created a sense of subordination within 
the Indian people, although it also created a 
yearning for rebellion and revolt.  
Nonetheless, women found themselves 
destroying the position of the Indian in order 
to propel themselves into a higher sphere of 
influence and superiority, particularly 
surrounding social and domestic life.  Women 
were to be respected in this new British India 
at the great expense of Indian personal dignity 
and civility. 

As for Britain, however, there were no 
real consequences. Women used their many 
servants to address their every need and to 
throw elaborate parties only to joke and laugh 
with the other women.  There was no real 
standard being upheld because it was all a sort 
of new vacationing lifestyle.  To live in the lap 
of luxury was an easy decision for most, 
because they were blind to the prejudice and 
ruthless exploitation that the Indian people 
suffered through so that his living room could 
be draped with tiger skins. 
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